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PRELIMINARY REMARKS

• Biblical texts are quoted from the New International 
Version, unless otherwise identified. The Biblical ref-
erences are abbreviated according to standardized 
guidelines (see Appendix section 4.3). 

• Quotations from the Qur’an, as well as the verse 
numbering system, are taken from the translation 
of A. Yusuf Ali (edition 1946, printed 4/1993). Verse 
numbers vary slightly between various translations 
of the Qur’an. 

• Arabic names and terms are given in their common 
English spellings. 

• For reasons of simplicity, female forms such as Mus-
lima are omitted in this publication. Instead, the word 
Muslim is used as generic term.

• References in the footnotes are abbreviated. More 
bibliographic information is provided in Appendix sec-
tion 4.1 (Bibliography and recommended reading).

• Since the concept of “God” is perceived differently in 
the Qur’an and the Bible, I use the term “Allah” when 
it appears in a Muslim context. 

PREFACE

I have been in contact with Christians and Muslims for 
many years. What has surprised me most is how many 
Christian and Muslim believers seem to have wrong in-
formation both about their own and also about the other 
faith! 

Many think these two religions are more or less the same, 
that there are no major differences and even that Jesus 
and Muhammad are very similar. This leads some com-
munities to hold joint celebrations focusing only on the 
apparent common points.

However, although there are undoubtedly certain similari-
ties between these two faiths, they should not lead us to 
ignore the differences. In order to discern the truth, we 
need to know the facts. I believe that every person on 
earth has the right to know the truth. This is the will of God 
our Creator, who wants to reveal himself to his creation 
and wants all people to know the truth (1 Timothy 2:4):

“God wants all people to be saved and to come  
to a knowledge of the truth”. 

The purpose of this book is to state clearly the main facts 
about the two religions and to present as objectively as 
possible the differences as well as the similarities. God 
Almighty has given human beings a free will to choose. 
The responsibility to seek, understand and decide for the 
truth lies with each one of us.

Although I myself am a Christian, in the first part of this 
booklet I try to give a neutral, objective overview of the 
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main similarities and differences between these two world 
faiths. The reader must, of course, make up his own 
mind whether there is a need to choose between them 
and - if so - which is the more convincing. It is the hope 
of the author that the text of this booklet will be of help in 
such considerations. This booklet also contains the text 
of the booklet by John Gilchrist with the title: “Knowing 
God Personally – The Christian Message to the Muslim 
World”. Since I, as the author, am a convinced Christian, 
the way of salvation according to the Bible is presented 
in some detail at the end of this booklet.

1. Introduction

1.1 Guidelines for respectful conversation

In my many years of meeting with Muslims I have ex-
perienced various kinds of encounters and discussions 
between Christians and Muslims. Most of the conversa-
tions were friendly. However, there were times when there 
were heated arguments – even to the point where people 
left in anger. In the following I have listed ten practical 
guidelines which can serve as a base for good relations 
between Christians and Muslims:
1) View the other person as a precious individual cre-

ated  by God.
2) Overcome your fear of, or reservations about meeting 

people – be open and do your utmost to build strong 
bridges of friendships!

3) Be prepared to take the initiative in meeting people 
from other faiths – don’t wait for them!

4) View other people as individuals – avoid stereotypes.
5) Learn to understand the possible inner tensions of 

the other person (insecurity, social pressure, etc).
6) Recognise the cultural differences – be sensitive.
7) The encounter should be loving and respectful – do 

not criticise the other faith!
8) Listen carefully and ask questions to make sure you 

really understand what the other person means. Ex-
plain to each other the terminology you use in order 
to avoid misunderstandings.

9) Talk naturally and openly – also share your own experi-
ence of how you accepted your particular faith and what 
you understand the truth to be. To substantiate this, 
share relevant quotes from the Bible or the Qur`an. 

10) Share your life with your new friend: invite them to 
your home and church or mosque. If possible, do 
various secular or family activities together. 

We have created a companion website to 
this book. There you will find a series of over 
30 online video lectures which expand and 
deepen each chapter of this book with additional 

insights, illustrations, and practical examples. Please visit
https://www.btm-int.org/can-we-know-the-truth/
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1.2 Similarities and differences
1

When comparing various topics in the light of the teachings 
of Christianity and Islam, it is important to acknowledge 
that there are not just similarities but also differences. The 
following table lists some examples: 

Topic Similarities Differences in Christian-
ity and Islam

God is one The belief that there 
is only one God.

The Bible and the Qur’an 
portray “God” differently.

God as ruler God lives eternally 
and rules the world.

The way God rules the 
world differs.

Revelation God has revealed his 
word to humans.

Different views on the 
method of revelation and 
which books actually con-
tain God’s word.

Sin Humans commit sin. The definition of sin is fun-
damentally different.

Forgiveness God can forgive hu-
man sins.

The way God forgives is 
different.

People men-
tioned

The Qur’an and the 
Bible talk of the same 
characters e.g. Abra-
ham, Moses, Noah, 
Mary, Jesus1, etc.

The characteristics of the 
people and the aim of their 
missions are different in 
Christianity and Islam.

Judgement 
Day

The fact that there will 
be a Judgment Day.

What exactly will happen 
on this day differs.

Eternity Existence of heaven 
(paradise) and hell.

The whole concept dif-
fers.

A closer investigation of the above will show that there 
are, in fact, more differences than similarities. These will 
be outlined and clarified in the following sections. The 
teaching and practice of both faiths are given as generally 

understood. However, since there are many minor groups 
within Christianity and Islam, some small differences in 
teaching and practice can occur.
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2. Christianity and Islam compared

2.1 Customary practical beliefs

The following five sections consist of practical duties 
and spiritual beliefs which are most commonly known 
to Muslims. These are the so called “five duties” or the 
“five pillars of Islam”. They are the practical ritual duties 
a Muslim must obey, a kind of identity card. The tables 
in these sections show some similarities but also many 
differences between the Christian and Muslim faith. 

2.1.1 Profession of faith
The following table explains the difference between the 
professions of faith of Christianity and Islam:  

Christianity Islam
During the Old Testament times there 
were many ancient religions with many 
different gods. However, the Israelites 
proclaimed their faith in the God of Abra-
ham, Isaac and Jacob as the God of the 
whole earth, the only true God, by the 
following profession of faith (Dt 6:4f): 
“Hear, O Israel: The LORD our God, the 
LORD is one. Love the LORD your God 
with all your heart and with all your soul 
and with all your strength”.

There are many variations of creeds 
among Christian believers today based 
on Bible verses such as: Ro 10:9; 1Co 
12:3; 15:3-10; 1Ti 2:5f; Php 2:5-11.
One example of a Christian creed is the 
Apostolic Creed (abbreviated), which 
expresses what Christians believe:

The profession of faith, 
or creed (Shahada, 
also called kalima) is 
repeated many times 
during the five daily 
ritual prayers. Its re-
petitive proclamation 
is the most important 
rite in Islam. 

Basically, to become a 
Muslim a person has 
to recite the following 
sentence, which is the 
Islamic creed, in the 
presence of two Mus-
lim witnesses: 

Christianity Islam
“I believe in God, the Father almighty, 
creator of heaven and earth. I believe in 
Jesus Christ, God’s only Son, our Lord, 
who was conceived by the Holy Spirit, 
born of the Virgin Mary, suffered under 
Pontius Pilate, was crucified, died, and 
was buried; he descended to the dead. 
On the third day he rose again; he as-
cended into heaven, he is seated at the 
right hand of the Father, and he will come 
again to judge the living and the dead. I 
believe in the Holy Spirit, the forgiveness 
of sins, the resurrection of the body, and 
the life everlasting. AMEN.”

“I bear witness that 
there is no god but Al-
lah, and that Muham-
mad is Allah`s mes-
senger.”

2.1.2 Prayer 
Muslims are proud to say that they pray more than Chris-
tians, but it is important to mention that David prayed at 
least seven times a day (Ps 119:164). In addition, Jesus 
commanded people to pray without ceasing (Lk 18:1,7; 
1Th 5:17). The following table explains the difference in 
understanding about prayer between Christianity and 
Islam:

Christianity Islam
Throughout history, believers in 
the God of the Bible established 
personal prayer habits, such as 
we find in Da 6:10: “...he went 
home to his upstairs room where 
the windows opened toward Jeru-
salem. Three times a day he got 
down on his knees and prayed, 
giving thanks to his God, just as 
he had done before.”

The Islamic prayer (salat) is 
basically a rigidly prescribed 
ritual of actions and words. 
It is a duty to pray, and by 
performing it Muslims hope 
to accumulate blessings from 
Allah. 
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Christianity Islam
The Christian way of prayer is de-
scribed in the Bible, where Jesus 
serves as a model (Lk 11:1–4; Mt 
6:5-13). Various examples of word-
ing or formulation and postures 
can be observed, but there is no 
ritual order to be rigidly observed. 
Jesus left us a model prayer, the 
so-called “Lord`s Prayer”, which 
reflects basic components: 

“Our Father in heaven, hallowed 
be your name. Your kingdom 
come. Your will be done, on earth 
as it is in heaven. Give us our 
daily bread. And forgive us our 
debts, as we also have forgiven 
our debtors. And do not bring us 
into temptation, but rescue us 
from the evil one. For the king-
dom and the power and the glory 
are yours forever. Amen”

Prayer is seen as the greatest 
spiritual weapon and is made 
through faith in the power of the 
Holy Spirit (Eph 6:18). Christians 
practice personal as well as com-
munal prayer. Various denomina-
tions have different emphasis in 
practice. The following types of 
prayers are distinguished. Es-
sentially, all prayers have at least 
some of these components:
Worship and adoration; Thanks-
giving; Confession; Submission; 
Intercession; Petition; Repen-
tance.

Guidelines for prayer are to be 
found in the Qur`an as well as in 
the hadith (records of the tradi-
tions; sayings of Muhammad). 
The Qur`an speaks on prayer, 
but it is not specifically written 
that Muslims need to pray five 
times (Sunni tradition) or three 
times (Shia tradition) a day. 
See Suras 2:43; 11:114; 17:78f; 
20:130; 30:17f. The basic words 
of the daily prayers are as fol-
lows (said in Arabic only):

“Allah is very great (“Allahu 
Akbar”); (then the first Sura 
of the Qur’an is recited); Glory 
be to my Lord Almighty; Allah 
hears those who call upon 
Him; Our Lord, praise be to 
You; Glory be to my Lord, the 
Most High; Peace be upon 
you and Allah’s blessings”.

There are small differences in 
the ritual among the different 
Islamic groups. The following 
points may be highlighted: 
1) The Call to Prayer (adhan) 

is always said in the same 
format by the mu`adhdhin.

2) Muslims have to ritually 
wash themselves in order 
to be fit (be “clean”) to stand 
before Allah. 

3) The three or five daily 
prayers include the follow-
ing prescribed points:

Christianity Islam
Conclusion:
• The “Lord’s Prayer” is the 

best commonly known 
prayer.

• Christians are free to choose 
their posture of prayer and 
the particular words. 

• Christians are free to pray 
as many times as they like – 
but Jesus encouraged them 
to pray as often as possible. 

• Christians are free to pray 
any time, at any place and 
in any language. 

• Muslims may perform the prayer 
alone, but it is recommended 
that it is done within the com-
munity.

• The imam is at the front and 
leads the collective prayers. 

• The whole community (men and 
women pray separately) simply 
follows the directions of the 
imam. The prayers are recited 
audibly.

• The words of prayer are equally 
prescribed and are to be spoken 
only in the Arabic language.

• The relevant postures are pre-
scribed.

• Prayer has to be directed to-
wards Mecca, otherwise it is 
invalid.

• Prayer times are set each day 
and are adjusted to the sunrise 
and sunset.

2.1.3 Almsgiving
The following table outlines the differences of almsgiving 
as understood and practised in Christianity and Islam:

Christianity Islam
The concept of GIVING is first men-
tioned in the Bible, when Abram 
gave a tithe to Melchizedek, the 
priest: “Then Abram gave him a 
tenth of everything” (Ge 14:20). 
It was given to the priest who 
represented the gathered people 
of God.

Religious tax (Almsgiving, 
zakat, Sura 2:177): The 
religious tax of Muslims has 
been partly transformed into 
a “tax for the poor”. 
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Christianity Islam
The Bible encourages giving that is 
done voluntarily and with the right 
motive. When it is done voluntarily it 
is beneficial: “Each man should give 
what he has decided in his heart to 
give,” says the Bible, “not reluctantly 
or under compulsion, for God loves 
a cheerful giver.” (2 Co 9:7).

Such giving benefits not only the re-
cipient but also the giver (Pr 11:25; 
Lk 6: 38). Jesus said: “It is more 
blessed to give than to receive.”  
(Ac 20:35).

However, giving is wrong when 
there are ulterior motives, such as:
• To impress people (Mt 6:2).
• To receive something in return (Lk   

14:12-14).
• To try to buy salvation (Ps 49:6f;  

Ac 8:18ff).

The Qur’an emphasizes 
“giving” (see Suras 2:271ff; 
92:5–11), but makes no de-
tailed statements regarding 
the amount. That depends 
on the wealth and annual 
income of the male head of 
the family. 

There are provisions for 
peasants and farmers to 
give animals. 2,5 % (e.g. for 
items of trade) is a general 
guideline, but it can be up to 
20% of net profit in particu-
larly successful situations (if, 
for example, someone finds 
a treasure, he has to pay 
20% zakat).

2.1.4 Fasting 
The following table explains the difference in understand-
ing and practice of fasting between Christianity and 
Islam: 

Christianity Islam
Fasting generally means going 
without any food and drink for a 
period (e.g. Est 4:16), not merely 
refraining from certain foods. 
However, the following differences 
can be seen in practice: 
1) No drinking or eating (Est 4:16; 

Ac 9:9), longest period three days 
and nights, except Ex 34:28.

There are several Muslim fasts. 
The most important one is dur-
ing the month of Ramadan, 
the ninth month of the Muslim 
calendar. It is obligatory for 
any Muslim (Sura 2:183–185). 
Verse 185 declares that the 
Qur’an was revealed in the 
month of Ramadan. 

Christianity Islam
2) Usually only not eating; drink-

ing is essential to survive (2Sa 
12:16f; Mt 4:2). 

3) Eating and drinking at a reduced 
level (Da 10:3). Sometimes in-
ner attitude was manifested by 
outward signs (Ne 9:1).

1. Purpose of fasting:
• Expression of grief (1Sa 31:13; 

Est 4:3; Ps 35:13f).
• Penitence (1 Sa 7:6; Da 9:3–

14)
• A way by which men might 

humble themselves (Ezr 8:21).
• Often directed towards secur-

ing the guidance of God (Ac 
13:1-3).

• On behalf of others (Ezr 10:6).
• In connection with intercession 

(Mk 9:29).

2. Benefits: 

• To come closer and to get to 
know God our Father better.

• To make the right decision in 
life.

• To repent and experience rec-
onciliation with God.

3. Summary:

• Fasting is generally done in 
secret, a matter between man 
and God only. 

• There are no strict laws or regu-
lations. 

1. Regulations for Ramadan:
• It commences at dawn until 

sunset. During this period, 
not even one’s own spittle 
should be swallowed.

• The fast lasts for 30 days, 
the length of a Muslim 
month.

• During the nighttime, a 
Muslim can eat and drink 
as much as he likes and 
indulge in any lawful plea-
sure.

2. Benefits (according to 
general Muslim belief):

• Fasting enables one to be-
come humble and fearful of 
Allah’s punishment.

• It is supposed to break 
one’s lust and cravings.

• It ensures sympathy, com-
passion and mercy, en-
abling one to enjoy giving 
alms to the poor.

3. Summary:

• Fasting is done in public; 
believers watch one an-
other’s observance of it.

• Every Muslim has to keep 
the fast and strictly obey 
the regulations (exceptions: 
sick people, travellers, 
pregnant women, etc.).
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2.1.5 Pilgrimage
The following table explains the difference in understand-
ing and practice of pilgrimage between Christianity and 
Islam: 

Christianity Islam
Christians believe pilgrimages 
can help them develop spiritu-
ally and bring them closer to 
God. There are pilgrimages to 
certain places mentioned in the 
Bible at certain times of history. 
Even today different places are 
used in Christian traditions as 
places of pilgrimage. But these 
pilgrimages are not obligatory 
and there is no law or prescribed 
ritual which needs to be obeyed 
for all times. 

The theme of pilgrimage is 
woven into many passages of 
the Bible. It is a multi-faceted 
concept which includes ideas of 
journey, experiencing exile, liv-
ing as a pilgrim or sojourner, and 
the quest for a homeland.

In Bethlehem for instance, 
Christians can pray and focus 
their attention on the birth of 
Jesus Christ. The experience 
of being in the place where the 
incarnation (belief that Jesus is 
God made flesh) is believed to 
have happened can have spiri-
tual importance for Christians.

Pilgrimage (hajj, Sura 2:196f): 
All Muslims with sufficient 
financial means have to under-
take the pilgrimage to Mecca, 
including Muhammad’s birth-
place, at least once in their 
lifetime. 
This pilgrimage is part of a 
Muslim`s religious duty  and is 
seen as a way to try to earn a 
place in paradise. The Ka`ba, 
a cubical structure at the cen-
tre of the mosque in Mecca 
is seen as the centre of the 
Islamic world. The pilgrimage 
takes place in the twelfth month 
(Dhu l-Hijja) of the Islamic lunar 
calendar. During the stay in 
Mecca, strictly prescribed ritu-
als have to be performed. The 
most important is standing on 
the Arafat plain, where Muslims 
spend time in meditation and 
offer invocations to Allah. 

Another highlight of the hajj 
is the seven-fold walk around 
the Ka’ba, which is dressed 
in precious coverings. It is as-
sumed to have first been built 
as a sanctuary by Adam, then 
reconstructed by Abraham and 
his son Ishmael. 

Christianity Islam
Christians believe that Jesus 
visited Jerusalem at Passover 
time and spent the week leading 
up to his death there (Lk 2:41f). 
Some Christian pilgrims there-
fore visit Jerusalem to remem-
ber key events in Jesus’ final 
week, known as Holy Week.

The Bible also emphasises 
spiritual pilgrimages of the heart 
towards God as for instance in 
Psalm 84:5: 
“Blessed are those whose 
strength is in you, who have set 
their hearts on pilgrimage”.

If possible, the pilgrims should 
kiss the black stone built into 
one corner of the Ka’ba. Fur-
ther obligations are the sym-
bolic stoning of the devil with 
seven pebbles and the slaugh-
ter of a sacrificial animal in 
remembrance of Abraham’s 
sacrifice.

Muslims can also perform the 
`umra, the small pilgrimage. It 
can be undertaken at any time 
of the year but is restricted to 
the Ka`ba and its direct sur-
roundings.

2.2 Doctrinal issues

2.2.1 Revelation in Christianity and Islam
It is important to understand the differences about the 
doctrine of revelation:

Christianity Islam
God reveals himself through his 
creation, in history, and especially 
through a chosen people, Israel. 
God reveals his nature and his 
name (Ex 20). In Jesus, God 
comes into the world to bring 
reconciliation and draw people to 
himself. Jesus is the final and es-
sential word of God (Jn 1:1–14; 
Heb 1). God reveals himself in 
Jesus (Mt 1:23, where Jesus is 
called Immanuel “God with us”). 

Regarding the concept of rev-
elation, we read references in 
the Qur`an such as: Suras 5:4; 
16:89; 42:51f; 46:2; 98:2.

Allah does not reveal himself, 
but only his will. He sends 
prophets to various nations at 
different times.
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Christianity Islam
Christians believe that the 
Bible is the inspired evidence 
of God’s self-revelation. God 
selected authors who, by inspi-
ration of the Holy Spirit, wrote 
down the words of Scripture 
(2Ti 3:16; 2Pe 1:16–21). These 
people wrote Scripture in their 
own style. 

Therefore the Bible states 
about itself that it has a dual 
authorship: God through the 
power of his Spirit and some 
special ly chosen people. 
Thus, although humans wrote 
the Bible, God was in control 
through the power of his Spirit 
and ensured that the truth is 
revealed!

Besides a few Arabs, some 
important Biblical characters 
are mentioned by name in the 
Qur’an: Noah, Abraham, Moses, 
David, Solomon, Zechariah, Jo-
nah, Jesus. Muslims claim that 
Muhammad is the last prophet 
and that he was given the Qur’an 
piece by piece through the arch-
angel Gabriel (Jibril).

The original Qur’an, in Arabic, 
is said to be kept in the seventh 
heaven and is the “mother of the 
book”. It contains Allah’s orders 
for all the actions of mankind. 
According to tradition, Muham-
mad is said to have passed on 
the revealed text directly and 
without changes. This is under-
stood to mean that no human 
elements are present in the 
Qur’an and so it is claimed to be 
the pure word of Allah. 

Since the Qur’an contradicts many biblical statements, 
Muslims assume that the Bible has been falsified. They 
declare this without a thorough critical investigation of 
the Qur`an. Their position actually contradicts Qur`anic 
statements about the Bible.2 This means that not every-
thing Muslims say is in agreement with the Qur’an. The 
following table illustrates this:

Christian belief Muslim belief Qur`anic 
teaching

Regarding 
the origin 
of the Bible

People chosen 
by God wrote the 
Bible under the 
guidance of the 
Holy Spirit (2Pe 
1:21; 2Ti 3:16).

The Bib l ica l 
writings were 
originally re-
vealed by Allah 
to humankind 
via prophets.

The Bibl ical 
writings come 
f r o m  A l l a h 
(Sura 5:47).

Regarding 
the author-
ity of the 
Bible

The Bible is the 
w r i t t e n  w o r d 
of God, which 
shows us the way 
of salvation (Jn 
20:31).

The Bible is 
no longer the 
word of Allah 
because Jews 
and Christians 
falsified it.

In the Bible is 
guidance and 
light from Allah 
(Suras 5:46; 
10:94; 32:23).

What is the perfect revelation from God and Allah to 
mankind? 
Christians believe that God’s word became human in 
Jesus Christ,3 the Son of God who is perfect in the divine 
sense. Therefore, Muslims have a book as their ultimate 
revelation, whereas Christians were given a person as 
divine revelation. The question is then: which is the more 
valuable revelation from God, a book or a person?

Subject Christianity Islam
Perfect, f inal 
Revelation from 
the Creator

Jesus = a living 
person

Qur’an = a book, written 
by Allah

Written guid-
ance to man-
kind

Bible = written by 
men, inspired word 
of God

Qur’an = word of Allah 
Hadith = traditions of Mu-
hammad written by men

2  The Qur’an never mentions the word “Bible”. Instead, it refers 
to sections of the Bible like the books of the Law “Taurat” and the 
Gospel “Injil”.

3  See Jn 1:14. That Jesus himself should have been a revelation 
of God, that the word of God has thus come to humans in a human 
shape, does not fit in the Islamic idea of how Allah reveals himself.
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2.2.2 The Bible compared to the Qur`an
The following table compares some of the characteristics 
of the Bible and the Qur´an:

Character-
istic 

Christianity: Bible Islam: Qur`an

Sources Eyewitness reports Arabian-pagan tradi-
tion; Talmud and OT; 
Gospels; apocryphal 
writing of the NT; east-
ern sources.  

Origin and 
transmis-
sion

Christians believe that 
people chosen and in-
spired by God wrote 
what they have seen and 
heard. 

Muslims believe that Mu-
hammad received these 
revelations from Allah and 
that they were transmitted 
in fragments by the angel 
Jibril, over a period of 22 
years (AD 610-632). 

Author Dual authorship: selected 
chosen people who wrote 
the scripture under the 
guidance of the HOLY 
SPIRIT of God. The Bi-
ble was written over a pe-
riod of 1400 to 1800 years 
by more than 40 different 
authors.

Muslims believe that 
Allah is the only au-
thor! The Qur`an as 
a book was compiled 
during the time of the 
3rd caliph Uthman, 
about 23 years after 
Muhahmmad`s death.

Parts and 
chapters

The Bible is a compilation of 
66 books, divided into two 
main parts: the Old Testa-
ment (containing 39 books) 
and the New Testament 
(containing 27 books). Most 
churches recognise the 66 
books, but some denomina-
tions add books to the OT 
and a few do not recognise 
the book of Revelation in 
the NT.

The Qur`an has 114 
chapters according to 
Sunni Muslims. Today, 
not all existing versions 
of the Qur`an have the 
same amount of chap-
ters. The volume of the 
Qur´an is about 21% of 
that of the Bible.

Characteristic Christianity: Bible Islam: Qur`an
Language and 
translation

Most of the OT was writ-
ten in the Hebrew lan-
guage (some chapters 
in Aramaic) and the NT 
was written in Greek. 
The Bible can be trans-
lated into any language 
and its message clearly 
understood! 

Written in the Arabic 
language. Funda-
mental Muslims forbid 
translations into other 
languages for fear its 
meaning may be lost.

Reading, 
understanding, 
practice. 

The Bible is written for 
all people so that they 
can know God and his 
way of salvation. With 
this knowledge, Chris-
tians can follow the way 
of Jesus practically in 
their everyday lives. 

Priority is given to 
memorising the Ara-
bic text as much as 
possible; understand-
ing is desirable but 
not necessary. Mus-
lims believe that sim-
ply reciting the text by 
memory will result in 
Allah`s blessing.

Time line of the 
stories

Yes No

Evidence for 
trustworthiness

•  Fulfilled prophecy
•  Eyewitness reports
•  Archeology
•  Historical writings

No obvious evidence: 
Muslims believe that 
the Qur`an was re-
vealed to Muhammad, 
who transmitted it oral-
ly to his followers. 

Content and 
important 
topics

OT: Tells of creation, fol-
lowed by the history of 
the nation of Israel, the 
lifes of the prophets up to 
the coming of Jesus. 
NT: Tells the life story 
of Jesus, his miracles, 
teachings, death on the 
cross and resurrection. 
Then the life and writ-
ings of the Apostles are 
recorded.

Abou t  A l l ah  and 
the prophets; jihad, 
prayer, good works, 
dealing with enemies, 
judgment, paradise, 
hell …and many other 
topics.
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Characteristic Christianity: Bible Islam: Qur`an
Message One clear way of sal-

vation through Jesus 
alone. God grants eter-
nal life (paradise) to all 
who believe in the per-
fect sacrifice of Jesus on 
the cross.

No clear message. A 
person can choose 
and try through dif-
ferent ways to get to 
paradise. 

2.2.3 God in Christianity and Allah in Islam
Has the one God, who revealed himself in the Biblical 
history of salvation also revealed himself in the Qur’an? 
Do the Biblical and the Qur’anic testimonies about God 
agree? The answer is absolutely no! The following tables 
explain the differences:

God in Christianity Allah in Islam
God is only ONE
(Dt 6:4; Mk 12:32)

Allah is only ONE
Tawhid (Sura 112)

God shows himself in three 
ways, as three “personalities” 
or “manifestations”:

1) God as Father (creator)
2) God the Son in human 

form as “Jesus”
3) God the Holy Spirit

Allah is been described with 99 
beautiful names, also called 99 
attributes.
Some Muslims believe that there 
are 100 names of Allah, but that 
Allah has revealed the 100th 
name only to the camel or to some 
special spiritual leaders. 

Character-
istics

God in the Bible Allah in the Qur’an

Relationship 
to man

Father to child (loving 
relationship).

Master to slave (employer-
employee relationship).

Revelation Reveals his will and 
himself.

Reveals only his will.

Character-
istics

God in the Bible Allah in the Qur’an

Salvation Through Jesus only. By accumulating merit 
before Allah in the form 
of good works. 

Guarantee  Yes 
(see Jn 5:24)

No

Covenant Covenant with guaran-
tee that God will keep 
it; many promises.

No covenant, few prom-
ises, Allah is depicted as 
being capricious.

Peace Upon accepting his gift 
of eternal life through 
Christ (inner spiritual 
peace).

When Islam is estab-
lished on the whole Earth 
(territorial religion, politi-
cal peace).

Nature Unitiy of Father, Son, 
Holy Spirit.

Allah is one, without chil-
dren or partner.

2.2.4 The concept of “original/inherited sin”
What do Christians and Muslims understand by “original 
sin”? The following table shows that there is a fundamental 
difference in their understanding of this doctrine:

 Christianity  Islam
The existence of sin in the world is 
traced back to the first sin of Adam 
and Eve in the garden of Eden. 
Adam was the first person to sin, 
and thereby sin entered the world 
(Ge 3). 

Since all mankind is descended 
from Adam, all are affected by the 
consequences of his sin and have 
inherited an inclination to sin (cf 
Ro 3:23; 5). This is called “original 
sin”. Every child at birth is sinless 
(has not committed any sin yet) 
but has inherited a nature which is 
inclined to sin. 

The Qur’an does not teach 
the doctrine of “original sin”, 
but says that every human is 
born unburdened, pure and 
free (cf Sura 30:29). 

Man is thus not in a state of 
separation from Allah. Some 
Muslims believe that every 
person is born a Muslim and 
is only separated from Allah 
when he rejects Islam.
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Christianity Islam
Adam and Eve rebelled 
against God and ignored his 
instructions. Human beings 
wanted to decide for them-
selves what is good for them. 
This broke their fellowship 
with God. The consequence 
is that all descendants of 
Adam and Eve, in other 
words all mankind, are “spiri-
tually dead” by nature and 
thus separated from God.

God’s love for us is of eternal 
constancy; he has therefore 
prepared a way for sins to 
be forgiven so that mankind 
can be reconciled to him (Jn 
3:16; 14:6). God calls all men 
and women everywhere to 
repent (return to him), accept 
his offer of pardon and enter 
into a new relationship with 
him that includes purification 
from sins (Heb 8).

Yet the Qur’an also contains a nar-
rative of the fall. However, contrary 
to the Bible, Adam and his wife did 
not try to hide their sin. Instead, 
they immediately asked Allah for 
forgiveness: “They said: Our Lord! 
We have wronged our own souls 
…” (Sura 7:23). Thus, Adam and 
his wife did not sin primarily against 
Allah, but against themselves. Their 
transgression of Allah’s command 
changed neither their relationship to 
Allah nor to each other. They were 
banished from paradise by Allah, 
but he forgave their transgression, 
and therefore their sin had no fur-
ther consequence for mankind.

Islam teaches that humans are 
morally neutral creatures that can 
freely choose between good and 
bad. Although the Qur’an regrets 
the inclination to evil (cf Sura 
100:6–8), human failure is not con-
sidered to be a serious misdeed.

2.2.5 The life of Jesus compared to Muhammad
The following list compares some topics based on the 
lives of Jesus and Muhammad. The list includes only a 
selection of topics chosen by the author.
Topic Life of Jesus Life of Muhammad
Marriage God’s concept of marriage 

is described in the creation 
narrative (Ge 1:27; 2:21-25). 
Jesus confirms this law that 
marriage is between one man 
and one woman (Mk 10:2–12). 
Jesus himself was celibate.

Muhammad, as a model 
to all Muslims, had many 
wives. The Qur’an (Sura 
4:3) allows every Muslim 
man to have up to four 
wives.

Topic Life of Jesus Life of Muhammad
Authority 
to forgive 
sins

Jesus has the power and 
authority to forgive people`s 
sins (Mt 9:1-8; Mk 2:1–12).

There is no claim in the 
Qur’an that Muhammad 
ever forgave people`s 
sins in the name of Al-
lah. 

Future 
kingdom

Jesus proclaimed a spiritual 
kingdom based on truth, 
love, peace with God, joy, 
self denial and a life de-
voted to God (Mt 26:26–29; 
1Pe 2:9f, Rev 1:5f).

The treaty which Mu-
hammad made with the 
leaders of Medina (622 
AD) was the foundation 
of his future political life 
and the basis for the 
military expansion of his 
empire. 

Peace Jesus defined “peace” as a 
spiritual matter: those who 
follow him have peace in 
their hearts with God (Mt 
11:28-30; Jn 14:27; 16:33; 
Rom 14:17-19).

Muhammad was an army 
leader and conquered 
new land for his people. 
Today, it is the aim of 
radical Muslims to con-
quer and posses the 
whole world and enforce 
Islamic law in order to 
establish “Islamic peace” 
in every country.

Self-
interest 
and 
power

Jesus was aware of his 
mission and was obedient 
to his Father in heaven. 
Though Jesus knew that 
he would die on the cross 
in Jerusalem, he did not 
flee out of self-interest, but 
went willingly to Jerusalem 
to die as a sacrifice for all 
who believe in Him (Mt 
20:17-19).

Muhammad emigrated 
from Mecca to Medina in 
622 AD. He was perse-
cuted by his own people 
in Mecca and he chose 
to go where his personal 
security was granted. In 
Medina he established 
an army and grew rapidly 
in power and wealth.
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Topic Life of Jesus Life of Muhammad
Forgive-
ness 

Jesus ordered his followers 
to forgive others willingly 
and unconditionally, even 
their enemies (Mt 6:14f; Lk 
6:27; 11:4).

Muhammad practiced the 
law of “blood revenge” 
i.e. “eye for eye, tooth 
for tooth”. There is no un-
conditional forgiveness 
in Islam.

Succes-
sor 

Jesus announced that, after 
his death the Holy Spirit 
would come and guide all 
his disciples (Jn 14–16). 
Jesus appointed the Holy 
Spirit as his successor!

Since Muhammad did not 
appoint a successor, after 
he died his followers quar-
relled over who would be 
the future leader: Sunnis 
believe in Abu Bakr and 
Shiites in Ali as being the 
first Calif. Since then and 
up to this day Sunnis and 
Shiites are at war with 
each other. 

Death Jesus died on the cross 
around the age of 34.

Muhammad died around 
the age of 62. The cause 
of his death is not clear.

2.2.6 Crucifixion of Jesus
The Qur’an denies three fundamental doctrines about 
Jesus Christ, namely his divinity, his role as Saviour and 
his crucifixion. In this, Islam differs in its innermost core 
from Christianity. A “harmonizing” of both religions, as 
demanded by liberal theologians, is impossible without 
renouncing the fundamentals of the Christian faith or the 
central tenets of Islam. Jesus’ death on the cross occupies 
an obscure position in the Qur’an. The statements are 
unclear and do not present a clear picture. The Qur’an 
mentions the actual crucifixion only in one place, where 
it is denied, namely in Sura 4:157f.

In the Christian view, Jesus’ crucifixion is the centre and 
pinnacle of the entire biblical message. The crucifixion 
was not a mistake but part of Jesus’ mission. God dem-

onstrated the greatness of his power when he resurrected 
Jesus as a living man from the grave. The crucifixion is 
an accepted fact in the Bible and there are other historical 
witnesses on the subject. The evidence includes:

• The death of Jesus the Messiah was predicted by the 
Old Testament prophets (Is 53; Ps 22:1–18).

• Jesus’ sacrificial death is the logical consequence and 
fulfilment of Old Testament teaching (Lk 24:26; 24:44). 

• Jesus’ one-time sacrificial death in the New Testament 
replaces the Old Testament sacrifices which had to be 
offered repeatedly (Heb 10:1–18).

• About a third of the Gospel is concerned with Jesus’ last 
week on earth, his death and resurrection.

• Jesus predicted his own death (Lk 9:22; 22:37).
• There are several eyewitnesses’ testimonies (2Pe 

1:16–18; 1Jn 1:1–4; 1Co 15:3–8).
• Historians reported Jesus’ death (e.g. Josephus and 

Cornelius Tacitus, first-century historians).

In the following table the differences between Christianity 
and Islam concerning the crucifixion are explained:

Topic Christianity Islam
Was there 
a crucifix-
ion?

Yes Yes

Who was 
on the 
cross?

Jesus, the Messiah and 
Son of God.

Someone died on the 
cross - but their identity 
is not clear. However, it 
was not Jesus.

Why was 
there a 
crucifix-
ion?

Jesus died on the cross in 
accordance with the will 
of God, as prophesied in 
the Bible as the perfect 
sacrifice for the sins of the 
whole world (1Jn 2:2).

No clear explanation for 
this event.
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Topic Christianity Islam
Evidence  •  Many eyewitnesses report see-

ing Jesus on the cross.
 •  Prophets who prophesied about 

this event.
 •  Historical writings.
 •  The Bibel says a lot about the 

crucifixion.

No evidence 
for the Islamic 
version.

Significance Jesus’ mission was to die on the 
cross as the “final, perfect” sacri-
fice, so that all those who believe 
in him can receive forgiveness of 
sins and have eternal life (Jn 3:16; 
5:24; 14:6; 20:31).

The crucifixion 
is mentioned 
in the Qur`an, 
but it has no 
meaning in Is-
lam.

In the Bible (Mt 16:15) it is recorded that Jesus asked his 
disciples the following question: “Who do you say I am?”. 
Peter Simon answered: “You are the Christ (Messiah), the 
Son of the living God”. But what do people say today? 

The following table compares Christian and Muslim teach-
ing. For the sake of interest, the view of Judaism is also 
included:

Christianity Judaism Islam (according 
to the Qur’an)

Jesus is the Mes-
siah, and he did die 
on the cross 
(Luk 23; Mat 27; Mk 
15; Joh 19).

Jesus was not the 
Messiah, but he did 
die on the cross.

Jesus was the 
Messiah, but he did 
not die on the cross 
(Suras 3:45; 4:157).

2.3 Selected people issues

2.3.1 Women in Christianity and Islam
Throughout history the position of women has changed 
within different cultures and different countries. The fol-
lowing table explains the position of women as outlined 
in the Bible and the Qur`an:

Bible Qur`an
The view of 
God/Al lah 
concerning 
women

Men and women are 
created differently and 
their role in society is 
often different. But the 
Bible makes it clear, 
right from the begin-
ning, that God sees 
men and women as 
spiritually equal. 

Both are made in His 
image (Ge 1:27): “So 
God created man in his 
own image, in the im-
age of God he created 
him; male and female 
he created them”.

Both, man as well as 
women, are separated 
from Him by sin and 
need a Saviour (Ro 
3:23), both must be re-
deemed through Christ 
and receive the Holy 
Spirit, who makes them 
heirs of God (Gal 3:27-
29).

A central verse is Sura 
4:34, in which man`s su-
periority over women is 
proclaimed by Allah. This 
verse also allows men to 
beat their wives: 

“Men are the protectors 
and maintainers of wom-
en, because Allah has 
given the one more than 
the other, and because 
they support them from 
their means. Therefore, 
the righteous women are 
devoutly obedient and 
guard in absence what 
Allah would have them 
guard. 

As to those women on 
whose part ye fear dis-
loyalty and ill-conduct, 
admonish them, refuse 
to share their beds, beat 
them; but if they return 
to obedience, seek not 
against them means: 
for Allah is most high, 
great.” 
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Bible Qur`an
Mary, the 
mother of 
Jesus

The New Testament 
mentions six different 
women with the name 
Mary. The Hebrew form 
of the name is Miriam 
(or Miryam), e.g. the 
sister of Moses.

The best-known Mary 
in the Bible is Mary the 
mother of Jesus. Mary 
lived in Nazareth, a 
town in Galilee. The an-
gel Gabriel announced 
to her that, although 
she was a virgin, she 
would bear God`s Son, 
the Saviour of the world 
(Lk 1:26-38). 

She married Joseph, a 
carpenter, but remained 
a virgin until after Jesus 
was born in Bethlehem 
(Mt 1:25). 

Scripture reveals Mary 
as a humble, godly, and 
blessed woman. Mary 
was also present at 
Jesus’ crucifixion. After 
Jesus’ death, she was 
cared for by the apostle 
John (Jn 19:25-27).

There is only one wom-
an mentioned in the 
Qur`an by name: Mary 
(Arabic Maryam), the  
mother of Isa (Jesus). 

She holds a singularly 
exalted place in Islam, 
which refers to her 70 
times and explicitly iden-
tifies her as the greatest 
of all women (not, as 
might be expected, the 
mother of Muhammad!). 

In the Quran, the story of 
Mary is related in seven 
chapters: (3, 4, 5, 19, 21, 
23, 66). 

Some of the stories agree 
partially with the Bible 
but others are in contra-
diction. The 19th chap-
ter of the Qur`an, titled 
“Mary” (Surah Maryam), 
is named after her. 

Bible Qur`an
Further 
references

Besides Mary,  the 
mother of Jesus, there 
are many more women 
mentioned in the Bible. 
The following list the 
names of some impor-
tant women and their 
roles: 
• Eve  was the f irst 

woman on earth, 
the first wife and the 
first mother. She is 
known as the “Mother 
of All the Living” (Ge 
3:20).

• Ruth was a widow 
from an enemy nation 
with no prospects. 
Yet God made her 
an ancestor of the 
Messiah. Her story 
still encourages many 
today (Book Ruth in 
OT).

• Esther is an inspiring 
story about a remark-
able woman who was 
willing to risk her life to 
save her people. She 
was an outstanding 
example of serving 
others even under the 
most stressful circum-
stances (Book Esther 
in OT).

Some more verses 
from the Qur`an which 
explain the position of 
women in Islam:

• A woman inherits only 
half of what a man in-
herits (Sura 4:176).

• The evidence of two 
women counts as much 
as the evidence of one 
man (Sura 2:282). 
Legally, a woman is 
“worth only half” as 
much as a man.

• Certain verses in the 
Qur’an appear to de-
scribe women as un-
clean (Sura 4:43, 5:6).

• Women are to stay qui-
etly in their homes, be 
modest in appearance 
and, if they go out of the 
home, are to wear a veil 
(hijab) (Sura 33:33).

• Women are not to look at 
men and are not to dis-
play any parts of their 
bodies to anyone ex-
cept close family mem-
bers (Sura 24:31).

• Adultery is forbidden 
but captive women are 
the exception to this 
rule (Sura 4:24).

• Men have more rights 
and advantages in 
terms of divorce (Sura 
2:224–230).
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Bible Qur`an
Further ref-
erences

• Rachel`s marriage was 
a story of love triumphing 
over lies (Ge 29f). Rachel 
stood by her husband 
during her father’s decep-
tions. Rachel gave birth 
to Joseph, who saved 
the nation of Israel during 
famine (Ge 37f).

• Hagar means “stranger”. 
She was a slave girl from 
Egypt. When Hagar be-
came pregnant by Abra-
ham, his first wife, Sarah, 
grew jealous and threw 
her out of their home. 
An angel found her in 
the desert and prom-
ised a blessing on her 
child, naming him Ish-
mael, which means “God 
hears”, (Ge 16). Ishmael 
sired a great nation as 
God had promised. 

• Elizabeth was barren 
– a disgrace in her day. 
But her faith in God was 
rewarded with a son 
who grew upt to prepare 
the way for Jesus, the 
Messiah (Lk 1:13-15).

• Mary Magdalene trav-
eled with Jesus as one 
of his early and closest 
followers and was a wit-
ness to his crucifixion and 
burial. She was the first to 
witness the resurrection 
of Jesus (Mk 16:1). 

• A man may marry up 
to four wives (Sura 
4:3).

• The impossib i l i ty 
of treating multiple 
wives all equally (Sura 
4:129).

• Any indecent wom-
an should be locked 
away until her death 
(Sura 4:15).

• How men should ap-
proach women: “Your 
wives are as a tilth 
unto you; so approach 
your ti lth when or 
how ye will …” (Sura 
2:223). This is gener-
ally understood by 
Muslim men that they 
can use their wives to 
have sex whenever 
they want.

2.3.2 People are sinners
Christians and Muslims speak about human sin – but a 
closer look reveals there is a vast difference of under-
standing as to what this means. The following table briefly 
explains these differences: 

Christianity Islam
Source of sin Satan brought sin to 

the human race in 
the Garden of Eden, 
when he tempted 
Adam and Eve with 
the enticement, “you 
shall be like God.” 
Genesis 3 describes 
Adam and Eve’s re-
bellion against God 
and against  His 
command. Romans 
5:12 tells us that 
through Adam sin 
entered the world, 
and so death was 
passed on to all men 
because “the wages 
of sin is death” (Ro 
6:23).

Islam teaches that a per-
son becomes sinful when 
he or she commits a sin. 

As children grow up, they 
learn from adults how to 
sin and thus copy these 
sins and by these actions 
become sinners.

Definition of 
sin

Sin is described in 
the Bible as trans-
g ress ion  o f  the 
law of God (1 Jn 
3:4) and rebellion 
against God (Dt 9:7; 
Jos 1:18). Literally 
through our sins 
the goal for which 
we were created is 
missed. 

Islam defines sin as an act 
which goes against the 
teachings of Allah. 

All human beings sin and 
no one is perfect.
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Christianity Islam
Are there 
different de-
grees of sin?

Jesus taught that 
there are degrees 
of sin (Jn 19:11; Lk 
7:41-43). However, 
according to the Bi-
ble, sin is sin, and all 
sin separates people 
from God (Is 59:2). 

Anyone who breaks 
one of God`s laws, 
no matter how small, 
is guilty of breaking 
the whole law (Jas 
2:10). 

The Bible says, the 
wages of sin is death 
(Ge 2:17; Ro 6:23). 

Islam refers to grave and 
lesser sins and the Quran 
states that some sins are 
worthy of greater punish-
ment than others. 

A distinction is made be-
tween major and minor 
sins (Sura 53:31–32), 
indicating that if an indi-
vidual stays away from 
the major sins, then he/
she will be forgiven for the 
minor ones. Most scholars 
maintain that the two most 
serious sins (equating or 
associating another god 
to Allah and leaving Is-
lam) will not be forgiven. 
However, scholars differ 
as to how many major sins 
there are. 

Are all people 
sinners?

All people who ever 
lived on earth are 
sinners except one 
person: Jesus Christ 
who was without sin 
(1Jn 3:5; 1Pe 2:22; 
Heb 4:15).

All people who ever lived 
on earth are sinners. 

According to the Qur`an 
even Muhammad was 
told to ask for forgive-
ness (Sura 47:19; 48:1-2). 
Some scholars believe, 
that some prophets were 
sinless. 

Resolution of 
sins while liv-
ing on earth

Christians should 
want to turn away 
from sin and fol-
low the Lord Jesus 
Christ.

Muslims try to make up for 
sins committed through 
good works.

2.3.3 Love between God/Allah and mankind
What is accepted as commonplace in Christianity, namely 
that “God is love”, is a dim reflection in the Qur’an. While 
“Allah is great” [Allahu akbar] is a statement of faith, in 
Islam, the affirmation and expression “Allah is love” [Al-
lahu muhibba] is absent from the attributes of Allah. This 
is a profound difference between the two religions. The 
following table gives more information on the differences 
between the two faiths on this subject (some of this infor-
mation is taken from the website answering-islam.org).

Love in the Bible Love in the Qur`an
Different 
forms of 
love

Four unique forms of 
love are found in the 
Bible and are commu-
nicated through four 
different Greek words: 

1) Agape, God’s divine 
love

2) Storge, family love
3) Phileo, friendship 

love
4) Eros, romantic love 

The word love, hubb in its 
various grammatical forms, 
is used 69 times in the 
Qur’an. It can be divided into 
five categories: 

1) Man’s love of things. 
2) Human love. 
3) Man’s love for Allah. 
4) Allah’s love in the nega-

tive sense, i.e. “Allah 
loveth not ...” 

5) Allah’s love for man. 
Closer  
look with 
refer-
ences

1) Agape Love is the 
type of love that 
comes from God.
Agape is divine love 
and perfect, pure, 
and self-sacrificing.
When the Bible says 
that “God is love” (1 
Jn 4:8), 

By having a closer look at 
the 5th category (Allah’s 
love for man) we find 10 
sub-categories of individu-
als who are recipients of 
Allah’s love because of their 
deeds. In these statements 
we do not find a revelation 
of the personal and infinite 
love of Allah to mankind, but 
rather we find mainly state-
ments of conditional love 
based on human activity:
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Love in the Bible Love in the Qur`an
i t ’s  re fe r r ing  to 
Agape  Love  an 
unconditional love 
expressed in many 
verses in the Bible, 
such as Jn 3:16: 
“For God so loved 
the world that he 
gave his one and 
only Son, that who-
ever believes in him 
shall not perish but 
have eternal life.”

2) Storge Love is best 
understood as family 
love, describing the 
kind of easy bond 
that naturally forms 
between parents 
and their children. 
This kind of love is 
steady and sure and 
endures for a life-
time. It is expressed 
in verses such as Lk 
15:20: “…the father 
run to his son, threw 
his arms around him 
and kissed him.”

3) Phileo Love de-
scribes an emotion-
al connection that 
goes beyond mere 
acquaintances or 
casual friendships. 
When we experi-
ence phileo, we ex-
perience a deeper 
level of connection. 

1) Allah loves those who do 
good.

2) Allah loves the pure and 
clean.

3) Allah loves those who are 
righteous.

4) Allah loves those who are 
just and judge rightly. 

5) Allah loves those who 
trust Him.

6) Allah loves the persever-
ing or patient.

7) Allah loves those who 
love Him and follow the 
Prophet.

8) Allah Himself will produce 
a people He will love. 

9) Allah loved Moses. 
10) Allah loves those who 

fight in His cause:
Sura 61:4 “Truly Allah 
loves [hubb] those who 
fight in His Cause in battle 
array, as if they were a sol-
id cemented structure.”

Some more references 
from the Qur`an: 2:205: 
“When he turns his back, 
his aim everywhere is to 
spread mischief through 
the earth and destroy crops 
and cattle. But Allah loveth 
[hubb] not mischief [alfsad]”. 
16:23: “Undoubtedly Allah 
doth know what they conceal, 
and what they reveal: Verily 
He loveth [hubb] not the ar-
rogant. [al-mustakibereen]”.

Love in the Bible Love in the Qur`an
This connection is not as 
deep as the love within 
a family, nor does it carry 
the intensity of romantic 
passion or erotic love. Yet 
phileo is a powerful bond 
that forms  a community 
and offers multiple benefits 
to those who share it. 

The friendship between 
David and Jonathan is 
one of the Bible’s best 
examples of phileo love: 
“… Jonathan made a cov-
enant with David because 
he loved him as himself 
(1Sa 18:3)” 

4) Eros Love is the Greek 
term that describes ro-
mantic or sexual love. 
The term also portrays the 
idea of passion and inten-
sity of feeling. An example 
is 1Co 7:8-9: “Now to the 
unmarried and to widows 
I say: It is good for them 
if they stay unmarried, as 
I am. But if they cannot 
control themselves, they 
should marry, for it is bet-
ter to marry than to burn 
with passion.”

60 :7 :  “ I t  may  be 
that Allah will grant 
love (and f r iend-
sh ip )  [mawadda ] 
between you and 
those whom ye hold 
as enemies. For Al-
lah has power; and 
Allah is Oft-Forgiv-
ing, Most Merciful.” 

76:8: “And they feed, 
for the love of Allah, 
[ ‘ala hubbahu] the 
indigent, the orphan, 
and the captive”. 

100:8: “And violent is 
he in his love [hubb] 
of wealth”.
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Love in the Bible Love in the Qur`an
Key as-
pects

God`s love is uncon-
ditional.
God loves all people 
including his enemies. 
One of the most com-
pact, penetrating dis-
courses on love is 
found in 1Jn 4:7-21. 

The word love is used 
27 times in these vers-
es. The central reason 
for men to love one 
another is rooted in the 
nature of God Himself: 
“God is love.” 

A further highlight is in  
1Co 13:4-5: “Love is 
patient, love is kind. It 
does not envy, it does 
not boast, it is not 
proud. It is not rude, 
it is not self-seeking, it 
is not easily angered, 
it keeps no record of 
wrongs.”

Allah`s love is conditional.

The expression, Allahu 
Muhibba or “Allah is love” 
is not found among the 99 
names of Allah given in 
Islam. 

There is however, the name 
Al-Wadud or “the Loving 
One,” which is found in Sura 
11:90 as well as Sura 85:14. 
“But ask forgiveness of 
your Lord, and turn unto 
Him: for my Lord is indeed 
full of mercy and loving-
kindness.”

2.3.4 Food laws
In this section we will learn about the difference in dietary 
laws between Christianity and Islam:

Christianity Islam
Introduc-
tion

The law that God gave the 
Israelites goes into great 
detail regarding what foods 
they were and were not 
allowed to eat. In the OT, 
Lev 11 bans eating animals 
listed in the next section:

Islam has catalogued 
nearly everything, food 
and drink included, into 
two categories: halal 
(permitted), and haram 
(forbidden). 

General cat-
egories

• Those that chew cud or 
have a split hoof but not 
both (like camels, rab-
bits, pigs).

• Sea creatures that do 
not have fins and scales 
(like crustaceans).

• Birds that eat flesh or 
carrion (like crows, rap-
tors, sea gulls).

• Most winged insects 
except those that 
swarm and jump (e.g. 
grasshoppers were 
allowed).

• Halal: Ritually clean 
and therefore permit-
ted for Muslims.

• Haram: Taboo; ritually 
unclean and there-
fore forbidden.

More expla-
nation 

Food dedicated to idols is 
banned, in order to show 
clearly to those around 
that Christians do not wor-
ship any god but the true 
God only. 

Paul, adding grace and a 
touch of reality to the ban, 
explained in 1Co 10:27-
28 that dedicated meat 
should only be banned if 
the believer knew it was 
dedicated. 

Strict obedience to dietary 
laws is indispensable for 
a practicing Muslim and 
an important part of their 
religious identity (see 
Sura 5:5). It is generally 
valid that the consump-
tion of all good things that 
are medically and mor-
ally harmless is allowed. 
Forbidden food falls into 
three categories:
1) Intoxicating sub-

stances that disturb 
consciousness (wine 
and other alcoholic 
beverages in particu-
lar, but also drugs).
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Christianity Islam
As for drinking the blood 
of animals, since there is 
no clear guidance, it is a 
matter of personal convic-
tion and prayer (see also 
Ac 15:19-20).

2) Blood, or meat of 
animals that did not 
bleed completely. 
The consumption 
of pork is equally 
forbidden. All meat 
slaughtered without 
the formula basma-
la (translated with 
“in the Name of Al-
lah”) is unclean (i. e. 
haram).

3) Noxious and spoiled 
food. 

Conclusion In general, Christians 
are not bound by Jew-
ish dietary restrictions. 
The New Testament em-
phasises that Christians 
should be known for their 
love (Jn 13:35), not their 
meals.

These rules serve to 
bond followers together 
as part of a cohesive 
group and, according 
to some scholars, they 
also serve to estab-
lish a unique Islamic 
identity.

2.3.5 The Church compared to the Ummah
Christians and Muslims have different concepts in mind 
when they speak about their respective communities. In 
the following table the differences are outlined:

Christianity Islam
Definition When people speak 

about “Church” it can 
mean one of the follow-
ing:
1) A building for
   Christian worship. 
2) A gathering for 
    the purpose of 
    Christian worship.

In Islam, “Ummah” means 
a community that, like a 
people or a nation, ex-
tends beyond the scope of 
a tribe or clan. It includes 
all the Muslim people as 
one community world-
wide.

Christianity Islam
3)The whole body of 

Christian believers: 
Christendom.

4) A certain Christian de-
nomination. 

5) The group of Christians 
to which they belong. 

In the narrower sense, 
the term is used for the 
religiously based com-
munity of Muslims.

Referenc-
es

The word Church in the 
Bible comes from the 
Greek word ecclesia, which 
means an assembly. Wher-
ever it is used in the Bible it 
refers to people, not build-
ings or meetings. Church is 
used in three ways:
1) Body of Christ, local as-

sembly or group of believ-
ers (1Co 1:2; Gal 1:1-2).

2) Body of individual living 
believers (1Co 15:9; 
Gal 1:13).

3) Universal group of all 
Christians through the 
ages (Mt 16:18; Eph 
5:23-27).

The phrase Ummah 
Wāhidah in the Quran 
“One Nation/People” re-
fers to all the Islamic 
world as it existed at the 
time of Muhammad. 

The Quran says: “Ye 
[Muslims] are the best 
of Peoples, evolved for 
mankind, enjoining what 
is right, forbidding what 
is wrong, and believing in 
Allah…” (Sura 3:110).
See also Sura 23:52: 
“And verily this Brother-
hood of yours is a single 
Brotherhood…”.

Purpose A basic purpose is found 
in Acts 2:42. In summary, 
the following purposes 
can be listed:
• To worship God and 

pray together.
• To study the Bible and 

apply it in everyday 
life.

• To love one another, 
grow spiritually and 
become more “Christ-
like”.

• To observe the Lord’s 
Supper.

The Ummah has the fol-
lowing purposes:
• To worship Allah to-

gether.
• To follow the teach-

ings of the Qur`an 
and the traditions of 
Muhammad.

• To advance the cause 
of Islam worldwide 
(da`wa: Islamic mis-
sion).

• To engage in Jihad 
and conquer all terri-
tory for Islam.
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• To be a base for evan-

gelism.
• For teaching and dis-

cipleship. 
• To minister to those 

in need. 
• To care for those who 

are persecuted.

• To establish the Shari-
ah (Islamic Law) world-
wide.

2.4 End time issues

2.4.1 Sanctification/spiritual struggle compared to jihad
Christians and Muslims are aware that life on earth is like 
a test. Christians call this spiritual struggle “sanctification”, 
whilst Muslims express it as “jihad”. The following table 
outlines the difference between these two concepts: 

Christianity Islam
Definition Sanctification can be 

described as an in-
ward spiritual process 
whereby God brings 
about holiness and 
change in the life of 
a Christian by means 
of the Holy Spirit and 
the individual`s obedi-
ence. 

Sanctification is God’s 
will for Christians who 
want to follow the truth 
(1Th 4:3). 

The Arabic term Jihad 
means “effort in Allah`s 
way” or “striving in faith”. 
It is understood by Mus-
lims as the struggle to 
become better Muslims 
during their lives on earth 
and to earn a place in 
paradise (Suras 9:41; 
49:15; 66:9).

Most Muslims make the 
following two distinc-
tions: 

Christianity Islam
Explana-
tions

Throughout the Bible, 
sanctification is men-
tioned frequently as a 
common reminder of 
how to align oneself 
with God’s commands 
(Jn 15:1-4; 1Co 7:19; 
1Th 5:23; 2Th 2:13; 
Heb 12:10, 14).

Whilst knowing per-
fection is not possible 
in this life, Christians 
nevertheless strive 
towards it, relying on 
the help of God`s holy 
Spirit and using the 
armour he has pro-
vided for the spiritual 
battle they are in (Eph 
6:10-18).

1) Greater Jihad: Inner 
striving for personal 
perfection as required 
by the Qur`an and the 
hadith. This means ba-
sically to practise the 
“Five Duties of Islam” 
and to believe in the 
“Six Articles of Faith” 
(Suras 2:177; 2:183f; 
17:78f).

2) Lesser Jihad: Effort to 
propagate Islam world-
wide and introduce the 
Islamic Law (Shari`a) 
in every country. It in-
cludes the territorial 
spread of Islam. Mus-
lims are also allowed to 
use physical violence 
to achieve the goal 
(Suras 2:193; 4:74; 
8:39; 9:5; 16:125). 

Model to 
be fol-
lowed

Jesus: 
In Mt 9:9 Jesus said to 
Matthew: “…  ‘Follow 
me”. Christians are 
called to count the 
cost of discipleship, to 
deny themselves and 
to follow Jesus. Chris-
tians follow Jesus be-
cause he commands 
it and they want to be 
with him, learn from 
him and serve him (Mt 
16:24-26; 1Pe 2:21). 

Muhammad: 
Muslims endeavour to 
imitate the lifestyle of 
Muhammad as closely as 
possible. 

By doing this, they hope 
to increase their change 
of entering paradise. 
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Christianity Islam
Emphasis Love: 

Jesus summarizes 
God`s commands in 
one word: love (Mt 
22:35-40). Love for God 
and for others (even 
one`s ememies!), ex-
pressed through prac-
tical care, is the proof 
that a Christian is fol-
lowing Jesus.

Works: 
The emphasis is on 
outward behaviour and 
works, such as being 
dressed like Muhammad; 
cleaning one`s teeth with 
the same wood; treating 
women and children as 
he did, etc.

Ultimate 
aim

God`s kingdom of 
heaven:
God has prepared 
for His glory a spiri-
tual kingdom for all 
who love and follow 
Jesus. Following Je-
sus requires a radi-
cal change of lifestyle 
where Christians seek 
first the kingdom of 
God above all things 
(Mt 4:17; 6:33). 

To follow Jesus is not 
always easy, it is often 
painful and difficult, it 
is a spiritual struggle, 
but the inheritance to 
come is beyond com-
prehension. In Mat-
thew 4:10 Jesus says: 
“Blessed are those 
who are persecuted 
because of rightheous-
ness, for theirs is the 
kingdom of heaven”.

Allah`s kingdom on 
earth:
Islam is not primarily 
concerned with leading 
people to a trust and 
faith in Allah. The Muslim 
concept of Allah’s king-
dom on earth is that he 
must rule the world. Allah 
wants submission, which 
can happen only when 
people live under the rule 
of the Shari`a. That can 
only happen in a state 
governed by Muslims. 

It is therefore of crucial 
importance that Muslims 
gain control over each 
country on earth, as the 
Qur’an teaches: “And 
fight them on until there is 
no more tumult or oppres-
sion, and there prevail 
justice and faith in Allah 
altogether and every-
where …” (Sura 8:39). 

2.4.2 Way to heaven/paradise
Muslims reject Jesus’ substitutional, sacrificial death on 
the cross. They have their own perception of how their 
sins can be forgiven. The following table explains the 
differences between Christianity and Islam regarding 
salvation and the way to paradise:

Christianity Islam
Provision God provided Jesus 

to be the saviour for 
all who seek forgive-
ness and pardon 
through him as their 
sacrifice for sin. Only 
one way of salvation 
is offered! Jesus says 
in John 14:6: “I am the 
way and the truth and 
the life. No one comes 
to the Father except 
through me.” 

Allah offers a place in para-
dise to those who strive 
to do good deeds and to 
obey the Shari`a. People 
may choose from a variety 
of different ways of getting 
to paradise, e.g.: by do-
ing good works; through 
Muhammad`s intervention; 
by dying during the pilgrim-
age; by going to hell for a 
limited time; by reciting the 
Qur`an; by fighting in jihad 
(Sura 9:20). 

Manner God offers eternal life 
(heaven) as a gift. 
Everyone who ac-
cepts this gift will have 
their sins forgiven (Jn 
3:16). 

Most of these ways depend 
on an individual`s own ef-
forts. In the end, though, 
no one can know for sure 
whether or not their sins 
are forgiven and whether 
they have done enough 
good works to earn a place 
in paradise. 

Guarantee God guarantees that 
whoever accepts his 
way of salvation by 
faith will have eter-
nal life and will enter 
heaven (1Jn 5:11–13; 
Jn 5:24).

Although most Muslims be-
lieve that martyrs are guar-
anteed a place in paradise, 
Allah offers no guarantee 
to anyone.
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2.4.3 Day of judgment
Both Christians and Muslims believe that this present life 
on earth is only a test, a preparation for the life to come 
after death. On the day of judgment, this universe will end 
and all people will appear for judgment before God. This 
day will be the beginning of a new life that will never end: 
either in heaven/paradise or in hell. 

Christianity Islam
Important 
referenc-
es

The Bible says:
“God has set a day 
when he will judge the 
world with justice…” 
(Ac 17:31).
“For we must all ap-
pear before the judg-
ment seat of Christ, 
…” (2Co 5:10).

Further references 
from the Bible: Jn 
3:16-18; Ac 16:31; Ro 
8:1; 2Ti 4:1).

The Qur`an says: 
“But those who have faith and 
work righteousness, they are 
companions of the garden 
(paradise), therein shall they 
abide.” (Sura 2:82).

“If anyone desires a religion 
other than Islam (submis-
sion to Allah), never will it be 
accepted of him; and in the 
hereafter he will be in the 
ranks of those who have lost.” 
(Sura 3:85; 3:91). 

Who 
will be 
judged?

All  people wi l l  be 
judged but those who 
have accepted the gift 
of God, namely the 
sacrifice of his Son 
Jesus Christ – will be 
saved and will not be 
condemned.
Jesus says in Jn 5:24: 
“I tell you the truth, who-
ever hears my word and 
believes him who sent 
me has eternal life and 
will not be condemned, 
he has crossed over 
from death to life.”

Every person has to appear 
before Allah, and he will judge 
each one. Some other tests 
will be conducted on the day 
of judgment and Allah will 
finally decide who will enter 
paradise and who will not!
In Sura 99:6-8 we read: “On 
that day will men proceed in 
companies sorted out, to be 
shown the deeds that they (had 
done). Then shall anyone who 
has done an atom`s weight of 
good, see it! And anyone who 
has done an atom`s weight of 
evil, shall see it.”

Christianity Islam
Conclu-
sion

Important: Christians 
also do good works 
on earth – not to earn 
heaven but rather out 
of gratitude to God for 
the wonderful gift of 
eternal life they have 
already received!

Muslims believe: Doing 
good works such as help-
ing your neighbour, clean-
ing the mosque, brushing 
your teeth with the same 
wood as Muhammad used, 
giving zakat, fighting in 
jihad, helps a person get 
to paradise.

2.4.4 Eternity
There are only two possible destinies for everyone: 
heaven or hell! Both Islam and Christianity believe in an 
eternal punishment of sinners in hell and reward of the 
righteous in heaven/paradise.
When Christians speak about “salvation”, they mean be-
ing safe on the day of judgment, because all their sins 
have been completely forgiven. They do not fear death, 
because this day of judgment is but a door into heaven 
where they will enjoy life for ever in the presence of 
God. 
The following concluding section will explain the differ-
ence between how Christianity and Islam understand the 
after-life in eternity:

Christianity Islam
Hell People who have of their own 

free will rejected God`s way 
of salvation will go to hell, 
according to the Bible. 
Hell is described in terms 
of eternal fire (Mt 25:41, 
46) and punishment (2Pe 
2:4-9), sorrow (Mt 13:42, 
50), suffering (Rev 14:9-11) 
and everlasting darkness (Mt 
25:30). 

Muslims believe in the 
eternal punishment of 
sinners in hell (Sura 
2:24; 4:56). 

Some liberal Muslims 
believe hell is temporary 
– although the Qur`anic 
references describe hell 
for people for ever (Sura 
2:167; 5:36, 40). 
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Christianity Islam
Hell People in hell are shut 

out from the presence 
of God and from His 
glory (2Th 1:9). So it 
can be said that the 
Bible describes hell as 
punitive and definitely 
eternal (Mt 18:8; 2Th 
1:9; Jude 7).

In folk Islam people be-
lieve that hell burns with 
unquenchable fire, is ter-
ribly hot and dry. Hell is 
depicted vividly, especially 
the type of torture (boiling 
water, chains, hooks, etc.) 
The people in hell want to 
escape this toment, but 
they cannot (Sura 14:16; 
22:19-22). 

Heaven/ 
Paradise

People who have ac-
cepted God`s way of sal-
vation in faith will go to 
heaven (Jn 3:16; 5:24). 
In heaven, believers are 
in the presence of God. 
In Psalm 103:19 we 
read that God`s throne 
is in heaven. 

Heaven is also de-
scribed as the new Je-
rusalem, paradise, be-
ing with Christ or being 
at Abraham`s side. It 
is a place of great joy 
and comfort (Lk 16:22; 
23:43; Rev 21). 

Believers from every 
nation will praise God 
together. They will be 
with the Lord forever 
and share the glory of 
Jesus Christ (Ro 8:17; 1 
Th 4:17; Rev 7:9).

Muslims believe in an eter-
nal reward for the righteous 
in paradise (Sura 4:124). 
Only those who have suc-
ceeded in the struggle to 
do good deeds will be able 
to enter paradise (Sura 
39:34-35). 

In Islam, paradise is a place 
of sensual pleasure with 
wonderful gardens and en-
joyment with beautiful vir-
gins and the best food and 
drink (Sura 4:57; 22:23; 
52:20; 78:31-34). 

The inhabitants of pardise 
will wear the finest clothing 
and live in the best of sur-
roundings (Sura 88:8-16). 
The presence of Allah is 
uncertain. Certain scholars 
believe that the face of Allah 
will be seen there. 

3. Choosing and following the truth

3.1 Knowing God personally – John Gilchrist

In the following sections 3.1.1 – 3.1.8, the Christian Mes-
sage to the Muslim World is described. It is the same text 
which my dear friend John Gilchrist wrote in his famous 
booklet “Knowing God Personally”. The text is given here 
unchanged by kind permission of the author. The main 
question which the reader will be confronted by is: 

 

Note:
• Biblical texts are quoted from RSV (Revised 

Standard Version), Zondervan Corporation, Grand 
Rapids USA, 1976. See abbreviations of biblical 
books in section 4.3. 

• Qur`anic texts are translated from the Arabic 
Qur`an (Q = sura (chapter), verse). The numbering 
system used in this section 3.1 is unknown. Please 
read the similar verses in the Arabic/English ver-
sion of Yusuf Ali, 1946 (you may find a specific text 
over some five verses backwards or forwards). 

3.1.1 Introduction: true faith or formal monotheism?
Christians and Muslims have many things in common. 
They believe in one God, worship in holy sanctuaries 
(churches and mosques), have similar annual religious 
calendars (Christmas, Good Friday and Easter for Chris-
tians; Eid ul-Fitr, Eid ul-Adha, Laylatu’l Mir’aj and Laylatu’l 
Qadr for Muslims), and set aside one day a week for a 
major community worship service (Sunday and Friday 

Is true faith the keeping 
of religious rituals or a 
heart devoted to God?
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respectively). Outwardly both 
religions can look very simi-
lar. Their worship services 
can be very formal and re-
petitive. The Muslim salat, in 
particular, follows the same 

pattern day after day, year after year, decade after decade 
without variation. The adhan, the call to prayer, never 
changes. The hajj pilgrimage perpetuates an exact se-
quence of religious practices which have been observed 
unaltered for fourteen centuries. Many Christian churches 
are no different. Catholic and Orthodox priests chant out 
the same prescribed Christian prayers week after week 
just as Muslim imams do their Islamic prayers. 

Some years ago, a Muslim woman said to me “Whenever 
I go to the cemetery, I look at all the Muslim graves on 
the one side and the Christian graves on the other, and 
I say to myself, ‘What’s the difference?’” Well, if you’re 
looking for the living among the dead, you’re not likely to 
find much. Judaism is not very different. All three mono-
theisms have institutionalised their religious systems, 
going round in circles as they return annually to the same 
routines, ceremonies and holy days, all based on outward 
conformity and formal worship. A Muslim shopkeeper in 
Jerusalem once said “There are only three big businesses 
in Jerusalem. One collects money on Fridays, the second 
on Saturdays, and the third on Sundays.” (The quote is 
from the Discovery video Jerusalem: City of Heaven). 

Formal monotheism. Is this really what God wants? A slav-
ish commitment to repetitive ceremonies for as long as 
we live? A verse from the Bible shows how monotonous 
and ultimately meaningless this can be. I will accentuate 
the key words to emphasise the point: “And every priest 

stands daily at his service, offering repeatedly the same 
sacrifices, which can never take away sins” (Heb 10:11). 
The irony is obvious when you compare the repetitions 
with their inability to achieve anything: every – daily – re-
peatedly – the same – yet never availing! 

Islam places a tremendous emphasis on formal, repeti-
tive worship. There is no room for spontaneous prayer or 
praise while performing each raka’ah. A true Muslim will 
not only wear a beard but will trim it to a prescribed length 
to follow the sunnah of Muhammad. A skullcap must be 
worn while praying in a mosque. Shoes must be removed. 
The same motions of washing beforehand (wudhu) must 
always be followed in obedience to the Qur’anic injunc-
tion: “Wash your faces, and your hands up to the elbows, 
and wipe your heads and your feet up to the ankles” (Q 
5:6). Each ruku (bowing down) and sajdah (prostration) 
must be performed in unison with the other worshippers 
present, in the same way, at the same times, every day. 
During the qa’dah (the sitting position) the same taslim 
must be recited as each worshipper passes the greeting 
to his left and right. No variation of this ceremony is al-
lowed at any time. 

Islam claims to simply restate the original religion of sub-
mission to God that all the previous prophets followed and 
imposed. The Qur’an says that it came only as a tasdiq, a 
“confirmation” of what was before it (Q 10:37) and not as 
a new form of religion. If so, the true religion of God must 
always have focused on formal, repetitive submission, the 
homage of a servant to a divine Master who can neither 
be personally known nor loved for who he really is. 

The Bible paints a very different picture. It does not see 
God’s religion as always the same, simply a conformity to 

Outwardly both 
religions can look 
very similar. 
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exact patterns of worship that have never changed and 
never will. As it covers the history of God’s relationship 
with his people, it shows a progression and expansion as 
God draws ever nearer to his own, and it finishes with a 
glorious climax when he takes the initiative to redeem his 
people and invites them to a living, personal relationship 
with him. Not as servants bound to do his bidding, mind 
you, but as children born of his Holy Spirit, forgiven of 

their sins, and booked for 
eternal glory. Join me on 
a journey as we discover 
the Christian message to 
the Muslim world. 

3.1.2 Cain and Abel: the only acceptable sacrifice
We have many religions on earth. They include Judaism 
founded by Moses, Christianity by Jesus, Islam by Muham-
mad, Buddhism by Gautama Buddha, and many others like 
Hinduism without any known originators. Heaven, however, 
sees only three. The first is Antitheism. It is the worship of 
anything other than God, the creature rather than the Cre-
ator. Whether it is the veneration of pagan idols, ancestral 
spirits or other beings, it makes no difference. It’s all the 
same to the angels of heaven – the worship of anything and 
everything but the true God. The Bible describes antitheists 
perfectly: “for although they knew God, they did not honour 
him as God or give thanks to him, but they became futile 
in their thinking and their senseless minds were darkened. 
Claiming to be wise, they became fools, and exchanged 
the glory of the immortal God for images resembling mortal 
man or birds or animals or reptiles” (Ro 1:21-23). The defini-
tion concludes: “they exchanged the truth about God for a 
lie and worshiped and served the creature rather than the 
Creator, who is blessed for ever! Amen” (Ro 1:25). 

The only other two religions on earth, as heaven sees 
them, are the oldest that have ever existed. They were 
founded on the same day by two brothers and, outwardly, 
they can look very similar. The brothers were Cain and 
Abel, the sons of Adam and Eve. On the day that the 
first religious ceremonies were ever performed on earth, 
Cain and Abel each brought an offering to God. Cain had 
become a farmer, a tiller of the ground. So he brought 
a portion of the fruits of his labour and offered it to God. 
Abel, however, had become a shepherd, so he brought 
a different present, a sacrifice of his young lambs and 
their fat portions. There seemed to be no real difference 
between the two offerings, but the Bible says, “the Lord 
had regard for Abel and his offering, but for Cain and 
his offering he had no regard” (Ge 4:4-5). What followed 
is well-known: Cain was angry and rose up against his 
brother Abel, killing him in a field. 

The Qur’an confirms the story: “And relate to them the 
story of the two sons of Adam with truth, when they offered 
a sacrifice which was accepted from one of them but not 
accepted from the other. He said: I will certainly kill you” 
(Q 5:27). Neither book states why Cain’s sacrifice was 
rejected, but the Bible goes on to show why Abel found 
favour with God. It says, “By faith Abel offered to God a 
more acceptable sacrifice than Cain, through which he 
received approval as righ-
teous, God bearing witness 
by accepting his gifts; he 
died, but through his faith he 
is still speaking” (Heb 11:4). 
The key words are the first 
two: by faith Abel won God’s 
favour. 

The key words 
are the first two: 
by faith Abel won 
God’s favour. 

Join me on a journey 
as we discover the 
Christian message to 
the Muslim world. 
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Abel’s sacrifice tells you what that faith was. He presented 
the shed blood of his lambs. Abel loved the Lord, but he 
was painfully aware that he could, at times, be as cold to 
him as his brother Cain was. He knew he was implicated 
in his parents’ sin in the Garden of Eden and that he could 
offer nothing to God from the fruit of his own labours 
to redeem himself. He also knew, however, that God 
had warned the serpent in the garden: “I will put enmity 
between you and the woman, and between your seed 
and her seed; he shall bruise your head, and you shall 
bruise his heel” (Ge 3:15). This clear statement that God 
would one day raise a Saviour from Eve’s descendants 
who would suffer severely to achieve human salvation, 
but would fatally injure the serpent at the same time and 
deliver her offspring from its power, was Abel’s hope. His 
sacrifice sent its own message: “I know my sinfulness and 
that I can by no religious means commend myself to you, 
but I am offering back to you something that is your own, 
slain with its shed blood, because I sense my redemp-
tion will come at considerable cost to you.” Abel was the 

first man to offer true 
faith to God. This is the 
second religion heaven 
sees, and it is the only 
true one. It is the Faith 
of Abel. 

Cain, however, had no 
true love for God. He did not believe he was implicated in 
his parents’ sin. He also told God that he did not believe he 
was his brother’s keeper either (Ge 4:9). He killed Abel in 
cold blood. Yet Cain was prepared to acknowledge God as 
his Creator and so he also brought a present, but his was 
only a gesture, a token offering from the abundance of his 
labours. He would have been willing to worship God oc-

casionally, but regarded his 
life as his own and believed 
he was free to exploit the 
earth for his benefit alone. 
He would come around ev-
ery now and again to salute 
God, perhaps once a week 
or for a harvest ceremony 
once a year, but no more. 
Cain was the founder of 
formal monotheism, worshipping God without truly loving 
him. This is the Religion of Cain, the third religion heaven 
sees, and it regards it as entirely false. It is the largest 
religion on earth today and embraces every expression of 
formal monotheism, whether Judaic, Christian or Islamic. 
God himself summed it up in these words: “This people 
draw near with their mouth and honour me with their lips, 
while their hearts are far from me, and their fear of me 
is a commandment of men learned by rote” (Is 29:13). 

Cain’s anger showed the difference between him and his 
brother. He might well have retorted: “I would have been 
willing to come round many times to salute you, once a 
week if need be. Why did you reject my first offering so 
completely?” God’s answer to him would have been: “Abel 
made only a single offering, but it was an all-embracing 
commitment of his whole life to me, trusting me for his 
salvation. I will one day, by a single offering of my own, 
perfect for all time those who are sanctified” (Heb 10:14). 
The Faith of Abel is the only true religion the world has 
known or ever will know. It is a vibrant, living faith as op-
posed to dry, outward conformity. It offers God nothing of 
its own, it trusts God entirely for its salvation. It does not 
look on the outward appearance and say what am I? A 
Muslim, Jew or Christian identified by my dress, beard, 

This is the second 
religion heaven sees, 
and it is the only true 
one. It is the Faith of 
Abel. 

Cain was the 
founder of for-
mal monotheism, 
worshipping God 
without truly loving 
him.
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head-covering, robes, weekly worship attendance, etc, 
signifying my allegiance to a particular religion? No, it 
asks the acid question who am I? How deeply within my 
own soul do I love God and how willing am I to pursue 
his perfect honesty, purity, love and righteousness? Af-
ter my religious dress is removed, my beard shaved off, 
my priest’s robes put away, what is left? What do I have 
within myself to commend me to God? There is only one 
true religion on earth – it is human faith responding to 
God’s faithfulness, a theme we will explore more fully as 
we press on. 

3.1.3 Abraham: the father of the faithful
All Muslims honour Ibrahim alayhis-salam. He is regarded 
as one of the greatest messengers of God. Christians 
likewise look to him as a prototype of a true believer and 
the father of the faithful. He followed the true faith, the 
Faith of Abel, and true Christians are said to be “those who 
share the faith of Abraham for he is the father of us all” (Ro 
4:16). The Qur’an likewise speaks of the millata abikum 
Ibrahim, the “faith of our father Abraham” (Q 22:78). But 
why is Abraham marked out for his faith and not for his 

religious submission to 
God? 

The Qur’an sees the 
millah of Abraham as 
no more than unques-
tioning submission to 
the will of Allah. It says 

that he was one of the musliman, a “submitter” (Q 3:67) 
and states that “when his Lord said to him Submit!, he said 
I submit to the Lord of the worlds” (Q 2:131). The com-
mand for “submit” in the text is Aslim! and his response 
is aslamtu, “I have submitted.” All three words come from 

the same root letters as islam and muslim. This is not true 
faith, however. It is no more than an uncomprehending 
resignation to God’s will. It does not tax the prophet’s faith 
in God’s faithfulness. 

The Bible shows that God called Abraham to a much 
deeper relationship with him than mere submission to his 
will. It begins with a simple 
promise which God made 
to him when he complained 
that he had no heir to his es-
tate: “Look toward heaven, 
and number the stars, if you 
are able to number them … 
so shall your descendants 
be” (Ge 15:5). What follows 
is equally simply stated: 
“And he believed the Lord; 
and he reckoned it to him as righteousness” (Ge 15:6). It 
seems too easy – Abraham just took the promise at face 
value and, because he believed God, he was declared 
righteous in his sight. He did not have to pray a number 
of times a day, fast for many months, go on pilgrimages or 
donate large sums to the poor to obtain God’s approval. 
He just believed the promise and was immediately placed 
on an even footing with God. 

His faith was to be tested again and again, however. 
Many years passed without anything happening. His wife 
Sarah, who had never been able to bear children and was 
growing older every year, told him to procreate offspring 
through her maid Hagar (Ge 16:2). When Ishmael was 
born, Abraham was convinced that he must be the heir 
who was promised but, just thirteen years later when 
Abraham was 99 years old and his wife Sarah already 

But why is Abraham 
marked out for his 
faith and not for his 
religious submission
to God?

It seems too easy – 
Abraham just took 
the promise at face 
value and, because 
he believed God, he 
was declared righ-
teous in his sight.
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90 and still barren, God 
said to him: “I will bless 
her, and moreover I will 
give you a son by her; I 
will bless her, and she 
shall be a mother of na-
tions; kings of peoples 
shall come from her” (Ge 
17:16). At first Abraham 
laughed at the prospect, 
but then it dawned on 

him that Ishmael was obviously not the child of the prom-
ise. So he cried out to God “O that Ishmael might live in 
your sight!” but God answered: “No, but Sarah your wife 
shall bear you a son, and you shall call his name Isaac. 
I will establish my covenant with him as an everlasting 
covenant for his descendants after him” (Ge 17:18-19). 

When Isaac was finally born, Sarah demanded that 
Abraham send Hagar and Ishmael away. The patriarch 
was sore-pressed, but God confirmed her wish, advising 
Abraham at the same time that he would nevertheless 
make a great nation out of him. Still, Abraham was se-
verely tested as he realised Ishmael had been rejected 
by God. At fourteen years of age he was sent away into 
the wilderness. 

Whenever Abraham looked on the new youngster he 
at least knew for certain that he was the child who had 
been promised. He looked forward to the day when Isaac 
would rise up as the fulfilment of God’s promise that he 
would become the father of many nations. But, when 
Isaac had reached a similar age as Ishmael’s when he 
was sent away, God finally spoke to the patriarch again. 
“Abraham!” he suddenly called out (Ge 22:1). Abraham 

responded willingly, expecting to hear God define how 
his son was now to become a blessing to the genera-
tions to come. Instead God said to him: “Take your son, 
your only son Isaac, whom you love, and go to the land 
of Moriah, and offer him there as a burnt offering upon 
one of the mountains of which I shall tell you” (Ge 22:2). 
(The Qur’an records the incident but does not name or 
otherwise identify the son who was to be sacrificed – Q 
37:102. It does, however, confirm that the line of nubuw-
wah – prophethood, and kitab – scripture, would follow 
through Isaac’s line – Q 29:27.) 

This was a far greater test for the patriarch. When Ishmael 
started turning into a young man, God told Abraham to 
reject him, but now, as Isaac 
reached the same budding 
moment in his life, God told 
Abraham to slaughter him! 
It was the supreme test of a 
man’s love for God – to offer 
his son to him. If he would 
not spare his son, surely he would give him all he had (cf. 
Romans 8:32). It was the best any man could offer to God. 

But Abraham was facing a far sterner test. God had 
promised him he would have descendants like the stars 
of the sky through his son Isaac. How could this promise 
possibly be fulfilled if he was to offer him up as a burnt 
offering? Abraham must have pictured the scene – his 
son cremated to ashes after being sacrificed and, as the 
wind came down and blew the ashes away, he would have 
imagined himself despairing “there goes the promise of 
God to the wind.” 
By this time, however, Abraham had gone far beyond just 
submitting to God’s will without asking further questions. 

At first Abraham 
laughed at the pros-
pect, but then it 
dawned on him that 
Ishmael was obvi-
ously not the child of 
the promise.

It was the supreme 
test of a man’s love 
for God – to offer 
his son to him.
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When God, on another occasion not long before this, had 
threatened to destroy the cities of Sodom and Gomorrah 
for their wickedness, the patriarch objected: “Will you 
indeed destroy the righteous with the wicked? Suppose 
there are fifty righteous within the city; will you then de-
stroy the place and not spare it for the fifty righteous who 
are in it? Far be it from you to do such a thing, to slay the 
righteous with the wicked, so that the righteous fare as 
the wicked! Far be that from you! Shall not the Judge of 
all the earth do right?” (Ge 18:23-25).

How could a prophet argue with God’s decrees? This was 
not humble submission. But God honoured it, eventually 

promising not to destroy 
the cities if just ten righ-
teous people could be 
found in them. (They 
weren’t, and only Lot 
and his two daughters 
were eventually saved 
from their destruction.) 

There’s more to this than meets the eye. Abraham was 
calling on God to be true to himself. Believing that God 
is faithful, he placed all his faith in God’s faithfulness. 
That is why he reacted when he heard something that 
seemed to deny that faithfulness. “Every word of God 
proves true” the scripture declares (Pr 30:5). Abraham 
faced a dilemma when God commanded him to sacrifice 
his son. How could God’s promise be fulfilled if he was 
to sacrifice Isaac? He could have said to himself “I don’t 
know but it doesn’t matter. God has commanded me to 
destroy him, so I will. I’ll just unquestioningly submit to his 
will. The unfulfilled promise will be his problem, not mine.” 

But Abraham didn’t. He knew that his faith, which had 

earned him a declaration that he was righteous in God’s 
sight, was merely a reflection of God’s faithfulness. The 
sun generates light, blazing light. The moon can do no 
more than feebly reflect it but, as it faces the sun head 
on, it reflects that light to the full. Take away the moon and 
the sun’s sparkling light will be totally unaffected, but take 
away the sun and the moon 
will not shine at all. So God 
generates faithfulness as 
the sun generates light, but 
Abraham’s faith was like 
the moon’s light – no more 
than a reflection of God’s 
glorious faithfulness. 

Yet Abraham held to that 
faith. Like Abel, he continued to follow the only true re-
ligion in the world: true faith, and like Abel he was com-
mended for it: “By faith Abraham, when he was tested, 
offered up Isaac, and he who had received the promises 
was ready to offer up his only son of whom it was said 
“Through Isaac shall your descendants be named.” He 
considered that God was able to raise men even from the 
dead; hence, figuratively speaking, he did receive him 
back.” (Heb 11:17-19).

God honoured Abraham and restored his son to him. He 
had passed the supreme test. He had been willing to 
give the greatest blessing in his life back to God, his only 
true son, and in this he perfected his faith, believing God 
would yet fulfil his promise to him by raising his son back 
to life. For this Abraham received a very special title. He 
was called the friend of God. Jehoshaphat, a righteous 
king of Judah many centuries later, prayed to God: “Did 
you not, O our God, drive out the inhabitants of this land 

How could a prophet 
argue with God’s 
decrees? This was not 
humble submission.

Abraham’s faith 
was like the moon’s 
light – no more 
than a reflection 
of God’s glorious 
faithfulness. 
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before your people Is-
rael, and give it for ever 
to the descendants of 
Abraham your friend?” 
(2Ch 20:7) God himself 
once spoke of the nation 
of Israel as “the offspring 

of Abraham, my friend” (Is 41:8). James, an early disciple 
of Jesus and his blood-brother, also wrote of Abraham’s 
faith and added “he was called the friend of God” (Jas 
2:23). 

The Qur’an confirms the title: “For God did take Abraham 
for a friend” (Q 4:125). The Arabic word here is khalilan, 
“a friend”, and Abraham has consequently always been 
known in Islam as khalilullah, the Friend of God. The 
Qur’an gives no explanation for the title, however. 

In the Biblical record, however, we can see more and 
more what true faith really is. God wants to have a liv-
ing relationship with his people. He desires this far more 
than strict obedience to religious routines, observance 
of ceremonies and a repetitive adherence to prescribed 
prayers, prayer-times, etc. This will become ever more 
apparent as we proceed. At present, however, let us mark 
the symbol of Abraham’s recognition – true faith. God did 
not forcefully project his righteousness at him, expecting 
him to respond in perfect righteousness and obedience 
to his every demand. No matter how religious, pious or 
devoted any man may be, he cannot match God’s perfect 
righteousness. His sin will pull him down again and again. 

God elected to project his faithfulness to Abraham and 
was delighted when the prophet responded consistently 
to it by faith, eventually perfecting it when being com-

manded to offer his son as 
a sacrifice. We will have 
more to say about it when 
we come to the climax we 
spoke about earlier. We 
will see how Abraham’s 
sacrificial faith was only a 
shadow of God’s sacrificial 
love yet to be revealed. 
For the moment, however, 
let us press on to the next 
great patriarch in Israel’s 
history, Moses, and see how God’s plans and purposes 
for his people continued to expand and grow. 

3.1.4 Moses: the man who knew God face-to-face 
More than four hundred years passed before God moved 
again to communicate directly with his people. After forty 
years of prosperity as a prince in Egypt, and a further 
forty years in the Sinai wilderness as a fugitive from 
justice, Moses suddenly found himself face-to-face with 
the God of Israel. God called him to deliver the nation 
from Pharaoh’s rule and, after a series of plagues which 
finally broke the back of Egyptian resistance, Moses led 
the people into the same wilderness on their way to the 
promised land, Canaan. 

The final scene in this famous story needs to be retold here. 
Pharaoh only relented when an angel from God slew the 
first-born of every family in Egypt in just one night. Only 
the Israelites who had obeyed God’s word to sacrifice a 
passover lamb were exempted. They had been instructed 
to “touch the lintel and the two doorposts’ of their homes 
“with the blood which is in the basin” (Ex 12:22) and were 
further told to “observe this rite as an ordinance for you and 

In the Biblical 
record, however, 
we can see more 
and more what true 
faith really is. God 
wants to have a 
living relationship 
with his people.

For this Abraham re-
ceived a very special 
title. He was called 
the friend of God. 
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for your sons for ever” (Ex 12:24). The angel of death would 
then pass over the home and thus not kill the first born of 
the Israelites. A clear trend was developing as God’s rela-
tionship with his people progressed. Abel had offered the 
blood of his lambs as an atoning sacrifice, shadowing a far 
greater sacrifice to come. Abraham was willing to offer his 
son Isaac as a similar token of a greater offering to follow. 
Now the people of Israel were commanded to place the 
shed blood of their sacrificial lambs across their doorposts. 

True faith was beginning 
to define itself. The hope 
of all God’s true people, 
trusting solely in his grace 
and not their religiousness, 
was increasingly being 
focused on the shed blood 
of the true Lamb of God 
to follow. True believers 
discerned this and placed 
their faith in God’s redemp-
tive grace yet to be fully 
revealed. 

Not long after their exodus 
from Egypt, God instructed 

Moses: “Go to the people and consecrate them today and 
tomorrow, and let them wash their garments, and be ready 
by the third day; for on the third day the Lord will come down 
upon Mount Sinai in the sight of all the people” (Ex 19:10-11). 
On the third day the people trembled as God’s presence was 
manifested on the mountain. There God spoke directly to the 
nation, giving it the ten commandments that were to become 
the backbone of Jewish moral law thereafter. It was a unique 
occasion, one for which God had been preparing for centuries. 

Moses was not visited by 
an angel as a mediator from 
heaven. God himself drew 
near to the prophet and 
the nation, expressing his 
desire to relate directly to 
the people of Israel thereaf-
ter. To reveal his presence 
among them, God told 
Moses to build an ark with 
a mercy seat above it and 
said: “There I will meet with 
you, and from above the 
mercy seat, from between 
the two cherubim that are 
upon the ark of the testi-
mony, I will speak with you 
of all that I will give you in commandment for the people 
of Israel” (Ex 25:22). 

The nation had visible proof that God himself was pres-
ent among them. Whenever Moses entered the holy tent 
he had constructed as a tabernacle where the ark was 
placed, a “pillar of cloud would descend and stand at the 
door of the tent, and the Lord would speak with Moses” 
(Ex 33:9). When the people saw the cloud, they would 
rise up and worship. The story concludes: “Thus the Lord 
used to speak to Moses face to face as a man speaks to 
his friend” (Ex 33:11). Moses was overwhelmed that God 
was willing to relate so directly to him and the people as 
to manifest his presence among them. He said to God: 
“Is it not in your going with us that we are distinct, I and 
your people, from all other people that are upon the face 
of the earth?” (Ex 33:16). 

Moses was not 
visited by an an-
gel as a mediator 
from heaven. God 
himself drew near 
to the prophet and 
the nation, express-
ing his desire to 
relate directly to 
the people of Israel 
thereafter. 

The hope of all 
God’s true people, 
trusting solely in his 
grace and not their 
religiousness, was 
increasingly being 
focused on the shed 
blood of the true 
Lamb of God to fol-
low. 
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Very boldly Moses prayed “I pray you, show me your 
glory.” God responded: “I will make all my goodness pass 
before you, and will proclaim before you my name, “the 
Lord”; and I will be gracious to whom I will be gracious 
and will show mercy on whom I will show mercy” (Ex 
33:18-19). 

With respect, even at 
this stage God’s re-
vealed presence and 
favour go far beyond 
anything comparable in 
Islam. Far greater inti-
macy, fellowship, grace 
and favour between God 
and his own were to fol-

low, but even at this stage the relationship between God 
and his people had far exceeded the highest of Muslim 
expectations. God himself was visibly present among 
them. The cloud, which was a special manifestation of his 
presence, hovered over the mercy seat by day and shone 
at night. When it moved, the nation knew it had to follow 
and stay close to God as he dwelt among his people. 

When Moses came down from Mount Sinai with two 
tablets containing the ten commandments, inscribed by 
God himself, “Moses did not know that the skin of his face 
shone because he had been talking with God” (Ex 34:29). 
Whenever he came out from speaking to the Lord, “the 
people of Israel saw the face of Moses, that the skin of 
Moses’ face shone” (Ex 34:35). The Qur’an confirms the 
unique, direct relationship between God and Moses: “And 
to Moses Allah spoke directly” (Q 4:164). It says nothing 
further but confirms the special relationship between 
them. The story of Moses in the Bible concludes with these 

words: “And there has not arisen a prophet since in Israel 
like Moses, whom the Lord knew face to face” (Dt 34:10). 

Abraham was called the friend of God. Moses spoke to 
God face to face as a man speaks to his friend. We see 
here the growing supreme purpose of God steadily being 
revealed. God’s presence was so closely manifested that 
Moses’ face shone when he spoke to him. God was going 
far beyond religious observances. His ultimate desire that 
his people should relate personally to him and know him 
directly was being increasingly revealed as time went on. 

Unfortunately, God’s im-
mediate presence brought 
constant tensions and con-
flict between him and the 
people of Israel. Time and 
again they distrusted and 
rebelled against him. Right 
from the start, when God 
called the nation to hear 
his word and receive his 
ten commandments, the 
people said to Moses “You speak to us and we will hear, 
but let not God speak to us, lest we die” (Ex 20:19). 

When Moses went up the mountain to converse with God 
over forty days, the people rose up and tried to shake off 
his presence and power over them. They made a golden 
calf and worshiped it, promptly proceeding to break every 
commandment they could to tell him precisely what they 
thought of him. 

God’s anger grew deep within him. Time and again he 
threatened to destroy them. “I have seen this people, and 

With respect, even at 
this stage God’s re-
vealed presence and 
favour go far beyond 
anything comparable 
in Islam.

Unfortunately, 
God’s immediate 
presence brought 
constant tensions 
and conflict be-
tween him and the 
people of Israel. 
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behold, it is a stiff-necked 
people; now therefore let 
me alone, that my wrath 
may burn hot against 
them and I may consume 
them”, God declared (Ex 
32:9-10). A benevolent but 
righteous God among an 

unholy and malevolent people – conflict was inevitable. The 
nation did not want to draw near to God. For their unbelief he 
kept them wandering with minimal food and water for forty 
years in the wilderness. Despite all his favours towards them, 
the people just would not draw near to him. Living so closely 
among them, their sinfulness and hard-heartedness inevita-
bly ground sharply against his righteousness and holiness. 

“And now, Israel,” Moses declared, “what does the Lord 
your God require of you, but to fear the Lord your God, 
to walk in all his ways, to love him, to serve the Lord 
your God with all your heart and with all your soul, and to 
keep the commandments and statutes of the Lord which 
I command you this day for your good?” (Dt 10:12-13). In 
this Moses revealed God’s ultimate aim – a deep mutual 
relationship based on reciprocated love and obedience 
towards him. Even though he regulated various forms of 
religious ceremonies and observances to constantly draw 
out at least a formal worship towards him, the Israelites 
turned against him. From the depths of their hearts they 
did not want to draw near to him in purity, honesty, faithful-
ness and love. Quite simply, they would have preferred 
to turn back to their former slavery in Egypt than live by 
faith in his faithfulness and allow his Spirit to examine the 
depths of their hearts and souls. 

At one point, after tiring of the manna God sent them 
from above every day to eat, some of the “rabble that 
was among them had a strong craving; and the people 
of Israel also wept again and said: “O that we had meat 
to eat! We remember the fish we ate in Egypt for nothing, 
the cucumbers, the melons, the leeks, the onions, and 
the garlic, but now our strength is dried up, and there is 
nothing at all but this manna to look at” (Nu 11:4-6). Later 
generations honoured the manna with religious devotion 
as bread from heaven itself, but the Israelites at the time 
simply complained to Moses “we loathe this worthless 
food” (Nu 21:5). 

Once they had entered the 
land of Canaan, the visible 
cloud above the mercy-
seat faded away. The man-
na sent to feed them daily 
ceased. God could see 
that they could not match 
or reflect his righteousness 
and could only be exposed to wrath and judgment if he 
continued to manifest his presence so obviously to them. 
So, he let go of the nation, still living among his people, 
but withdrawing his visible presence to avoid further face-
to-face conflict. Patiently God watched and waited as the 
following generations came and went. Some centuries 
later God again began to make his presence felt among 
the people of Israel. Another man arose with a burning 
love for God, a strong man who could unite the nation, 
and God moved to relate to him as it appeared his hopes 
for the nation might yet begin to materialise. 

Patiently God 
watched and waited 
as the following 
generations came 
and went. 

A benevolent but 
righteous God among 
an unholy and malev-
olent people – conflict 
was inevitable. 
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3.1.5 David: a man after God`s own heart
When David became 
king of Israel, God said: 
“I have found in David the 
son of Jesse a man after 
my own heart, who will 
do all my will” (Ac 13:22). 
God was not talking of 
David’s religiousness, 
outward adornment, or 
reverence for holy days, 
he was speaking of his 
inner being – his upright 
spirit, love for God, re-
fined character, personal 
sincerity and deep faith. 
David expressed his de-
votion to God in his many 

psalms. He was a man of great weaknesses and failings, 
yet in spite of these he longed for God and turned his heart 
constantly towards him. He prayed: “As a deer longs for 
flowing streams, so longs my soul for you, O God. My soul 
thirsts for God, for the living God” (Ps 42:1-2). 

In another of his praise songs David declared: “I love 
you, O Lord, my strength. The Lord is my rock, and my 
fortress, and my deliverer, my God, my rock, in whom 
I take refuge, my shield, and the horn of my salvation, 
my stronghold. I call upon the Lord, who is worthy to be 
praised, and I am saved from my enemies” (Ps 18:1-3). He 
was not reciting from a prayer-book, he was expressing 
the depth of his belief in God. David knew that true faith 
came from the core of a soul turned towards God. He did 
not project an outward appearance of uprightness to the 
world around him while remaining unregenerate within 

himself. He longed to be 
pure in all his thoughts, 
words and deeds. He cried 
out: “Search me, O God, 
and try my heart! Try me 
and know my thoughts! 
And see if there be any 
wicked way in me, and lead 
me in the way everlasting!” 
(Ps 139:23-24).

When he did fail he examined his heart and prayed: 
“Behold, you desire truth in the inward being, therefore 
teach me wisdom in my secret heart” (Ps 51:6), going 
on to plead: “Create in me a clean heart, O God, and put 
a new and right spirit within me. Cast me not away from 
your presence, and take not your holy spirit from me. 
Restore to me the joy of your salvation, and uphold me 
with a willing spirit” (Ps 51:10-12). True humility before 
God also comes out as his prayer continues: “The sac-
rifice acceptable to God is a broken spirit; a broken and 
contrite heart, O God, you will not despise” (Ps 51:17). 
David was chosen to lead Israel because his heart was 
true to God. He understood true faith. He knew it was a 
willingness to pursue inner renewal, a response to God’s 
perfect faithfulness. When God commanded Samuel to 
anoint David king of Israel, he said to him: “the Lord sees 
not as man sees; man looks on the outward appearance, 
but the Lord looks on the heart” (1Sa 16:7). David knew 
and understood this. 

Throughout his life David strived to unite the nation of 
Israel in the worship of the one true God. When he was 
able to rest after subduing all his enemies, David said to 
the prophet Nathan “See now, I dwell in a house of cedar, 

God was not talking 
of David’s religious-
ness, outward adorn-
ment, or reverence 
for holy days, he was 
speaking of his inner 
being – his upright 
spirit, love for God, 
refined character, 
personal sincerity 
and deep faith.

David knew that 
true faith came 
from the core of a 
soul turned towards 
God.
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but the ark of God dwells in a tent.” Nathan replied “Go, 
do all that is in your heart; for the Lord is with you” (2 Sa 
7:2-3). David proposed to build a great temple for God, to 
bring the people of Israel constantly together to worship 
God where his glory dwelt. But God told Nathan to speak 
to David and say: “When your days are fulfilled and you 
lie down with your fathers, I will raise up your offspring 
after you, who shall come forth from your body, and I will 
establish his kingdom. I will be his father, and he shall be 
my son” (2 Sa 7:12-14). God told him that his son would 
build the temple he proposed and concluded by promis-
ing: “Your house and your kingdom shall be made sure 
for ever before me; your throne shall be established for 
ever” (2 Sa 7:16). 

As God had promised 
Abraham a son, so now 
he promised one to Da-
vid as well. Solomon 
was the son promised 
and after his father’s 
death he set about build-
ing the first Jewish Tem-
ple. In the generations to 

follow the people of Israel sensed that, while Solomon was 
the immediate son promised, the prophecy also spoke 
of a greater son to follow. God had assured David that 
the promised son would rule over his kingdom for ever. 
When Solomon died the people soon realised the proph-
ecy would only be completely fulfilled when the greater 
Son of David arrived and they looked forward to his day. 
Significantly God had said to David that the greater son 
to come would be his own Son. God had added unam-
biguously “I will be his Father, and he shall be my Son.” 

The prophecy is found in the Old Testament. Like Muslims, 
the Jews also have never believed that God has a Son. 
However, in one of their own books (2 Sa) revered as the 
Word of God by all Jews throughout the generations since 
it was written, God’s promise that his own Son would come 
into the world to establish his eternal kingdom was plainly 
foretold. The promise is confirmed in another passage: 
“He shall cry to me, “You are my father, my God and the 
Rock of my salvation.” And I will make him the first-born, 
the highest of the kings of earth. My steadfast love I will 
keep for him for ever, and my covenant will stand firm for 
him. I will establish his line for ever and his throne as the 
days of the heavens” (Ps 89:26-29). This quote is also 
from another of the core books of Jewish Scripture, written 
a thousand years before Christianity began. 

Both promises of a son to 
come, made to Abraham 
and David, came suddenly 
without any precedents or 
anticipation. As you read 
through the Jewish Scrip-
tures you cannot but be 
amazed at how striking 
both prophecies are as 
there is nothing in the build-
up before them to give the 
slightest hint of what was 
coming. God simply chose 
an appropriate moment to speak of things to come as 
his purposes for mankind and plans for its redemption 
unfolded. 

When Solomon had completed the Temple and the priests 
came out of it after placing the ark of the covenant in the 

God simply chose 
an appropriate 
moment to speak 
of things to come 
as his purposes for 
mankind and plans 
for its redemption 
unfolded.

Significantly God had 
said to David that the 
greater son to come 
would be his own 
Son.
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holiest place: “A cloud filled the house of the Lord, so 
that the priests could not stand to minister because of 
the cloud; for the glory of the Lord filled the house of the 
Lord” (1Ki 8:10-11). Once again God visibly manifested 
his presence to the nation as he had done when Moses 
completed the tabernacle in the wilderness. Islam has 
never had anything comparable to this. 

During those forty years when the Israelites had wandered 
around the desert regions because of their unbelief, the 
nation was stripped of its fertile surroundings and given 
nothing but manna to eat and water to drink. The people 
suffered under the pressure as God tested them severely 
to see whether they would be true to him or not. He pro-
jected his righteousness strongly at them and, whenever 
they disobeyed him, he reacted immediately, sending 
plagues and fires through their camps. 

Now, however, God gave the nation forty years of un-
paralleled peace and prosperity. This time he let go of it, 
happy that the covenant he had made with Moses finally 
appeared to be working. His hopes for the nation had 
peaked and he allowed it to rejoice in its splendour. Even 
Israel’s enemies were at peace with her. It was a golden 
age, a symbol of heavenly peace and glory to come. 
“The king made silver as common in Jerusalem as stone, 
and he made cedar as plentiful as the sycamore of the 
Shephelah” (1Ki 10:27). 

Unfortunately the good 
time did not last long. Sol-
omon failed to focus his 
faith in God and turned 
to material extravagance. 
He married foreign wives 

who introduced pagan customs to the nation. Solomon 
“clung to these in love” (1Ki 11:2). When he grew old his 
foreign wives “turned away his heart after other gods; and 
his heart was not wholly true to the Lord his God, as was 
the heart of David his father” (1Ki 11:4). After Solomon’s 
death the nation soon divided in two as the people of 
Judah followed Rehoboam, Solomon’s son, as their king 
while the northern tribes of Israel followed Jeroboam who 
placed two golden calves at Dan and Bethel to distract 
the people away from worshipping the Lord at Jerusalem 
(1Ki 12:28-29). 

God said to Jeroboam: “You have done evil above all that 
were before you and have gone and made for yourself 
other gods, and molten images, provoking me to anger, 
and have cast me behind your back” (1Ki 14:8-9). A suc-
cession of evil kings led the tribes of Israel into every form 
of idolatry and wickedness. Judah’s history was more 
chequered – some of its kings like Ahaz were as bad as 
the kings of Israel while others like Jehoshaphat kept the 
people true to God, but it was only a matter of time before 
Judah too fell away and angered God intensely. 

God`s hopes for the nation 
had been shattered. His 
wrath became white-hot 
against it. He could have 
summarily called Israel 
and all the other nations of 
the world, who had long abandoned the worship of God, 
to a final day of judgment. But he didn’t. The God of all 
faithfulness, whose love for his people had also reached 
a peak, a white-hot intensity of its own, weighed up the 
possibility of yet bringing his people into a deep personal 
relationship with him. God sought an alternative to judg-

God sought an 
alternative to judg-
ment.

Solomon failed to 
focus his faith in God 
and turned to mate-
rial extravagance. 
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ment. What was he to do – judge or redeem? His burning 
love made him choose the latter, but not after considering 
very deeply what price he himself would have to pay to 
accomplish his purpose. 

3.1.6 Jeremiah and Ezekiel: the promise of a new 
covenant 

No less than 17 of the 
39 books of the Jewish 
Scripture (Old Testa-
ment), come from the 
time of the prophets 
Jeremiah and Ezekiel. 
They lived about three 
centuries after Solomon 
and David. The writings 
of this time are, with the 
exception of the Book 

of Jonah, all prophetic works. They are full of prophecies 
about the future and focus on God’s expanding revela-
tion and the climax towards which it was heading. Some 
quotes from these books, however, show just how deep 
God’s anger against his people was for consistently re-
jecting him at the time. 

“My anger is hot against the shepherds, and I will punish 
the leaders,” God declared (Zec 10:3). Again he cried out: 
“Woe to them, for they have strayed from me! Destruc-
tion to them, for they have rebelled against me. I would 
redeem them, but they speak lies against me” (Hos 7:13). 
Yet again he exclaimed: “I know how many are your trans-
gressions, and how great are your sins,” adding “I hate, I 
despise your feasts, and I take no delight in your solemn 
assemblies” (Am 5:12, 21). 

Yet it was not just hot anger that moved God to speak so 
forcibly, it was also a deep grief that the nation he had chosen 
and loved from the depth of his being had so coldly chosen 
to brush him aside as we see in this passage: “Like grapes 
in the wilderness, I found Israel. Like the first fruit on the fig 
tree, in its first season, I saw your fathers. But they came 
to Baal-peor, and consecrated themselves to Baal, and 
became detestable like the thing they loved” (Hos 9:10). 
Therefore God proclaimed: “Because of the wickedness of 
their deeds I will drive them out of my house. I will love them 
no more, all their princes are rebels” (Hos 9:15). 

But between these quotes, which are only a selection 
of a number of condemnatory exclamations, come an 
abundance of similar texts where God declares his burn-
ing love for his people and his desire for their redemption. 
“I will strengthen the house of Judah, and I will save the 
house of Joseph. I will bring them back because I have 
compassion on them, and they shall be as though I had 
not rejected them, for I am the Lord their God and I will 
answer them” (Zec 10:6). Again he declared: “My heart 
recoils within me, my compassion grows warm and ten-
der. I will not execute my 
fierce anger, I will not again 
destroy Ephraim; for I am 
God, and not man, the Holy 
One in your midst, and I 
will not come to destroy” 
(Hos 11:8-9). Many others 
show how God’s emotions 
at the depth of his heart 
had intensified within him. 
He loved his people and his 
compassion for them had 
reached a defining stage, 

Some quotes from 
these books, however, 
show just how deep 
God’s anger against 
his people was for 
consistently rejecting 
him at the time. 

He loved his people 
and his compassion 
for them had reached 
a defining stage, but 
his wrath and anger 
against their cold-
ness of heart had 
also reached their 
zenith. 
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but his wrath and anger against their coldness of heart 
had also reached their zenith. 

It was not just a simple matter of tossing a coin and choos-
ing which would prevail. Throughout the Bible one finds 
that God’s attitude to sin is absolute. He does not regard 
the sins that men commit as nothing more than acts of 
wrongdoing, oversights, mistakes or errors of judgment 
that can easily be forgiven. They confront and offend 
his holiness. From the time Adam and Eve first rebelled 
against him God has treated human sinfulness as a rebel-
lious condition. It shows that humans do not truly love him, 
that their hearts are cold towards him, and that they do 
not care to enter into a close relationship with him where 
his Spirit is free to search their innermost beings and 

cleanse their souls. Pi-
ous observance of fixed 
prayer-times, regulated 
fasting, formal recogni-
tion of outward rituals 
and ceremonies do not 
and cannot compen-
sate for a heart that is 
cold towards him. Nor 
are these observances 
proof of an obedience 
that comes from the 
heart. 

The 17 books written at this crucial juncture of Israel’s 
history show just how God feels about human sinfulness. 
Here is God’s basic assessment of the human condition 
from one of them: “The heart is deceitful above all things 
and desperately corrupt; who can understand it? I the 
Lord search the mind and try the heart, to give to every 

man according to his ways, according to the fruit of his 
doings” (Jer 17:9-10). Two other quotes from books written 
at this time define God’s perfect holiness and show why 
sin angers him and is not easily forgiven: “the Holy God 
shows himself holy in righteousness” (Is 5:16) and “your 
eyes are too pure to behold evil, and you cannot look on 
wrongdoing” (Hab 1:13). 

The Bible shows that although God has many attributes 
(such as those mentioned in the 99 names of Allah in 
Islam), two are paramount. By nature he is righteous, it 
is the basic facet of his being. Sinful acts and attitudes 
confront that righteousness and, as numerous records in 
the early days of God’s relationship with man show, awful 
judgments can follow. Satan and his fallen angels were 
cast into pits of gloom never to be forgiven or delivered 
(2Pe 2:4), every first-born son in Egypt was slain in a 
single night because of the nation’s resistance to God (Ex 
12:29), while numerous Israelites perished in the wilder-
ness whenever they opposed Moses and defied the Lord 
(Nu 11:33, 16:35). 

The second great virtue 
in God’s character is his 
love which is so deeply in-
grained at the depth of his 
being that the Bible simply 
declares “God is love” (1Jn 
4:8). But whereas his righ-
teousness is at the forefront 
of his being and was quickly 
thrust in the face of those 
who defied him in those 
earlier times, his love was 
a deepening desire for their 

The second great 
virtue in God’s 
character is his 
love which is so 
deeply ingrained 
at the depth of his 
being that the Bible 
simply declares 
“God is love”.

Pious observance of 
fixed prayer-times, 
regulated fasting, 
formal recognition of 
outward rituals and 
ceremonies do not 
and cannot compen-
sate for a heart that is 
cold towards him. 
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best welfare in spite of their hostility towards him. It was a 
strengthening love for a world that was consistently prov-
ing to be decidedly unlovable. By the time of Jeremiah 
and Ezekiel it had reached its zenith and, although God 
could justifiably have called all mankind to judgment 
because of its sinfulness, he chose rather to express 
the fullness of his love towards it, making one decisive 
and definitive statement which was to shape his attitude 
to the human race for the rest of its days: “I have loved 
you with an everlasting love, therefore I have continued 
my faithfulness to you” (Jer 31:3). God decided to press 
on and almost immediately declared how he planned to 
change the God-man relationship completely and bring 
the two together in a wonderful new way, uniting them 
in perfect fellowship, goodwill, personal knowledge and 
mutual companionship. 

God declared: “Behold, 
the days are coming, 
says the Lord, when I 
will make a new cov-
enant with the house of 
Israel and the house of 
Judah, not like the cov-
enant which I made with 

their fathers when I took them by the hand to bring them 
out of the land of Egypt, my covenant which they broke, 
though I was their husband, says the Lord. But this is the 
covenant which I will make with the house of Israel after 
those days, says the Lord: I will put my law within them, 
and I will write it upon their hearts; and I will be their God, 
and they shall be my people. And no longer shall each 
man teach his neighbour and each his brother, saying 
“Know the Lord”, for they shall all know me, from the least 
of them to the greatest, says the Lord; for I will forgive 

their iniquity, and I will remember their sin no more” (Jer 
31:31-34 – emphasis added). 

This promise was unprec-
edented – God giving his 
people a divine motivation 
and power from within to 
keep his holy laws, opening 
the door for all his people to 
know him personally, and 
guaranteeing to forgive all 
their sins right here and 
now. And this wasn’t all. 
Through the prophet Eze-
kiel God went on: “A new 
heart I will give you, and a 
new spirit I will put within 
you; and I will take out of 
your flesh the heart of stone 
and will give you a heart of 
flesh. And I will put my spirit within you, and cause you 
to walk in my statutes and be careful to observe my or-
dinances” (Eze 36:26-27), adding: “I will save them from 
all the backslidings in which they have sinned, and will 
cleanse them; and they shall be my people, and I will be 
their God” (Eze 37:23). Unlike the first covenant, where 
God had commanded his people consistently “You shall” 
and “You shall not”, placing the obligation on them to 
obey him unreservedly, he now consistently declared “I 
will, I will, I will”, thereby placing on himself the obligation 
to ensure that his people would respond faithfully to him. 
True faith had reached its peak. God’s faithfulness was 
going as far as it possibly could – guaranteeing the faith 
of those who were willing to walk through his open door 
into a deep personal relationship with him. 

God declared: “Be-
hold, the days are 
coming, says the Lord, 
when I will make a 
new covenant”. 

This promise was 
unprecedented – God 
giving his people a 
divine motivation 
and power from 
within to keep his 
holy laws, opening 
the door for all his 
people to know him 
personally, and guar-
anteeing to forgive 
all their sins right 
here and now.
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The angels of heaven must have wondered, however, 
how he proposed to reconcile this open invitation with his 
perfect righteousness which would instinctively keep sin-
ners at bay. How could absolute righteousness finally give 
way to perfect grace and mercy? How could God possibly 
introduce a new golden age in which his people, sinners 
to the core, could nevertheless be so forgiven that they 
could live in a perfectly holy relationship with him right now 
and know him from the depth of their beings? In short, 
how could God’s Holy Spirit live comfortably in unholy 
human hearts? God gave them the answer: “Behold I will 
bring my servant the Branch … I will remove the guilt of 
this land in a single day” (Zec 3:8-9 – emphasis added). 

For centuries he had 
longed for his people to 
respond to him, to draw 
close to him and to obey 
his commandments 
from the depths of their 
hearts. But as their re-
sistance increased, so 
his love grew until it 
went far beyond just 
wanting a more intimate 
communion with them 
than a master-to-ser-
vant relationship. God 
knew that the only way 
he could ever bridge the 
gap between his all-holy 
character and unholy 

human sinfulness would be for him to pay the price we 
should pay to satisfy his wrath and vindicate his righteous-
ness. He promised to send a deliverer, whom he called 

the Branch, who would bring redemption for the human 
race in less than a day. But it was obvious this deliverer 
would have to come from his own being if he was to fully 
pay the supreme price required to secure the forgiveness 
of God’s people and to do it in only a few hours. 

God fell back on his promise to David that he would give 
him a son who would rule over his kingdom for ever. 
Remember that God said, “I will be his father, and he 
shall be my son” (2 Sa 7:14). Also remember what was 
pointed out earlier – this does not come from an original 
Christian text; it is found in the Jewish Scriptures written 
many centuries before the Christian era. The important 
thing here is that God was willing to give his own Son to 
achieve his supreme goal – the complete acquittal of all 
who would believe in him for the forgiveness of their sins 
and, with it, the free gift of eternal life. What we see here 
is God’s ultimate purpose – to engage man in the closest 
possible relationship – and 
what he was prepared 
to do to achieve this. In 
short, God was willing to 
send his own Son for the 
salvation of the world so 
that we might no longer 
be unworthy servants but 
become the redeemed 
children of God and heirs 
to his everlasting kingdom. 
God was willing to enter 
the darkest recesses of 
the human world so that 
we might behold his glori-
ous light. 

God was willing to 
send his own Son 
for the salvation of 
the world so that 
we might no longer 
be unworthy ser-
vants but become 
the redeemed chil-
dren of God and 
heirs to his ever-
lasting kingdom. 

God knew that the 
only way he could 
ever bridge the gap 
between his all-holy 
character and un-
holy human sinful-
ness would be for him 
to pay the price we 
should pay to satisfy 
his wrath and vindi-
cate his righteous-
ness. 
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After going through what 
must have been an ex-
tremely painful experi-
ence when deciding to 
tear his heart apart to 
redeem us, God allowed 
himself a brief moment 
to savour its eventual 
outcome. With great joy 
and tangible relief he 
declared: “And they shall 
be my people, and I will 
be their God. I will give 

them one heart and one way, that they may fear me for 
ever, for their own good and the good of their children after 
them. I will make with them an everlasting covenant, that 
I will not turn away from doing good to them; and I will 
put the fear of me in their hearts, that they may not turn 
from me. I will rejoice in doing them good, and I will plant 
them in this land in faithfulness, with all my heart and all 
my soul” (Jer 32:38-41 – emphasis added). He went on 
to affirm the complete forgiveness of all their sins so that 
they might know him personally and live with great joy to 
his praise and glory: “I will cleanse them from all the guilt 
of their sin against me, and I will forgive all the guilt of 
their sin and rebellion against me” (Jer 33:8). We move 
on to the glorious new covenant age God had promised. 

3.1.7 Jesus Christ: Son of David, Son of Abraham
Christianity has the most pessimistic view of what human 
beings are by nature – bound in sin and slaves to it to 
such an extent that they cannot acquit themselves – but 
it also has the most optimistic view of what men and 
women can become – sons and daughters of God, born 
of his Holy Spirit, transformed into his personal image, 

and generating his glory for all eternity. Yet, when God’s 
supreme deliverer came to achieve this, he was missed 
by his own people and his mission is still overlooked and 
rejected by countless millions down to the present day. 

The 17 prophetic works written at the time when God 
promised the new covenant climaxed the revelations of 
God to the Jewish people. The promise of a coming Mes-
siah, a deliverer, was to be their final and supreme hope as 
God’s purposes for the human race would be concluded. 
After these books no new ones followed. All went quiet 
for about four hundred years. By the time Jesus was born 
the nation of Israel had feverish Messianic expectations. 
A similar period of silence, also just over four hundred 
years, had followed God’s promises to Abraham before 
the first covenant had been introduced through Moses. 
The time for the new covenant to be enacted had surely 
come. Israel waited anxiously and – correctly, as it turned 
out – expected the Messiah to appear at that time. Yet, 
when he came, only a relatively few recognised him while 
the nation as a whole overlooked him and, worse still, 
opposed and rejected him. 

God had promised David 
a son who would rule over 
his kingdom for ever. When 
Jesus one day asked the 
Jews: “What do you think 
of the Christ? Whose son 
is he?” they replied “the Son of David” (Mt 22:42). Solo-
mon, David’s immediate son, had been Israel’s most 
prosperous and powerful king. In his day Israel ruled 
its surrounding world. Peace prevailed. The nation now 
longed for a new king who would introduce a similar reign 
and one which would never pass away. They expected 

“What do you 
think of the Christ? 
Whose son is he?” 

He went on to affirm 
the complete forgive-
ness of all their sins 
so that they might 
know him personally 
and live with great 
joy to his praise and 
glory.
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their Messiah-king to make the Jewish nation the most 
powerful and affluent on earth. But they had missed one 
crucial point – and they had no excuses for their oversight. 
God had promised another patriarch a son long before the 
time of David and Solomon who was also to prefigure a 
greater Son to come, and they should have paid most of 
their attention to him, for he was to appear first. 

You don’t have to look far into the Christian Scriptures (the 
New Testament) to find out who it was. Just read the first 
verse of its first book, the Gospel of Matthew. The opening 
text of the whole of the Christian Scriptures reads: “The 
book of the genealogy of Jesus Christ, the son of David, 
the son of Abraham” (Mt 1:1). It was the Son of Abraham 
whom they should have first anticipated. We looked at 
some length at the son God promised to Abraham, namely 
Isaac, the son of his wife Sarah. When Abraham took him 
up to Mount Moriah to sacrifice him, Isaac said to him 
“Behold, the fire and the wood; but where is the lamb for a 
burnt offering?” (Ge 22:7) Abraham replied “God will pro-

vide himself the lamb for 
a burnt offering, my son” 
(Ge 22:8). The original 
Hebrew is more emphatic 
– it effectively says, “God 
will give from himself the 
lamb for a burnt offering.” 
Abraham was, in reality, 
saying to Isaac “my son, 
you are the offering, but 
take heart. You are only 
a type of another yet to 
come. God will one day 
give of himself the true 
lamb as an offering.” 

John the Baptist (Yahya in Islam), looking at Jesus as he 
walked one day, proclaimed “Behold, the Lamb of God, 
who takes away the sin of the world!” (Jn 1:29), identifying 
the lamb of whom Abraham spoke. On another day Jesus 
himself said to the Jews who were arguing with him: “Your 
father Abraham rejoiced that he was to see my day; he 
saw it and was glad” (Jn 8:56). He clearly had the moment 
in mind when Abraham had said “God will provide himself 
the lamb for a burnt offering, my son.” 

Abraham foresaw the whole 
Christian Gospel. Isaac 
was born of the Spirit in 
unique circumstances, so 
Abraham knew God’s Son 
would be born uniquely too 
(Jesus was born of a virgin woman). Abraham planned 
to sacrifice Isaac, knowing the Son of God would be sac-
rificed as well. Abraham believed Isaac would rise from 
the dead. In so doing he foresaw the resurrection of the 
Son of God. No wonder we find it stated that the scripture 
“preached the gospel beforehand to Abraham” (Gal 3:8). 

Whenever the following question is asked “what is the 
greatest gift God has ever given you to show his love for 
you?”, some might say “my health”, others “my children” 
or yet others “he answered my prayers and helped me 
when I was in terrible trouble.” All these are good answers, 
they show the kindness of God in providing for us and 
caring for us. But none of them cost him anything, they 
are not evidences of any depth of love in his heart for us. 
But if he should give his Son to die for us so that we could 
receive eternal life as a gift, be forgiven of all our sins, and 
be able to know God personally, it would be the greatest 
gift he could give because it would come at the greatest 

Abraham was, in re-
ality, saying to Isaac 
“my son, you are the 
offering, but take 
heart. You are only a 
type of another yet to 
come. God will one 
day give of himself 
the true lamb as an 
offering.”

Abraham foresaw 
the whole Christian 
Gospel.
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possible cost to him. And this is exactly what happened 
when Jesus came into the world! As one of his most fa-
mous disciples, the apostle Paul, put it: “He who did not 
spare his own Son but gave him up for us all, will he not 
also give us all things with him?” (Ro 8:32).

This was the supreme price God was prepared to pay 
to gain the highest treasure he sought – a cleansed, for-
given people in whom his own Holy Spirit could always 
comfortably dwell. When Jesus died on the cross, God’s 
wrath against the sins of all those who would fully believe 
in him was exhausted. The sin-holiness problem, which 
had caused such trauma during Moses’ time and in the 
generations to come, had been solved. The door was 
open for all those wonderful things God had promised 
through Jeremiah and Ezekiel to be fulfilled. 

True Christian believers don’t just believe in God, they 
would have no special message for their fellow monotheist 
Muslims if they did. But they do have a very special mes-
sage for all who dwell on earth including Muslims. Jesus 
Christ, the Son of God, fulfilled the hopes of all true believ-
ers when he laid down his life for their redemption. Abel 
sacrificed the blood of his lambs to symbolise his hope in 
God’s salvation to come. Abraham was prepared to sac-

rifice his son and share 
his blood as a shadow 
and token of God’s great 
love in being willing to 
do the same one day in 
return for him. Moses 
ordered every Israelite 
family to spread the shed 
blood of a lamb on their 
doorposts and lintels, 

symbolising the crucifixion of the Son of God to come for 
their eternal deliverance. 

The Christian message to Muslims and all the world in 
consequence is this – in Jesus we have received the sal-
vation of God, we have been given the full forgiveness of 
our sins, we have become the children of God, we have 
received the Spirit of God, we are heirs of the kingdom of 
God and, most importantly, we have come to know God 
as his saved, redeemed people. 

When God spoke to Moses his face shone, reflecting 
the immediate presence of God before him and among 
his people. The glory of God was manifested in the first 
Jewish temple when Solomon dedicated it to God, again 
proving that God was present among his people in a very 
special way. But when Jesus, God’s Son, stood among 
his people, the manifestation reached a new dimension. 
He took three of his disciples up a mountain apart and 
was suddenly transfigured before them. His face shone 
like the sun, and his garments became white as light (Mt 
17:2). This time the glory far exceeded its manifestations 
at the time of Moses and Solomon, but it went still further. 
Jesus himself was transfigured. The glory shone through 
him. He did not reflect it or behold it, he generated it from 
within himself in awesome splendour. When the Son of 
God took human form, God and man became united for-
ever. We will soon see how, 
in eternity, the followers 
of Jesus too will generate 
the same glory from within 
themselves. 

In all other monotheistic 
religions God’s image is 

Jesus Christ, the Son 
of God, fulfilled the 
hopes of all true be-
lievers when he laid 
down his life for their 
redemption. 

When the Son of 
God took human 
form, God and man 
became united for-
ever. 
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much the same: he revealed his laws, summoned obedi-
ence from his servants, and folded his arms, watching and 
waiting to see what would follow. This is the Religion of 
Cain and it breeds formal monotheism. But, in fulfilling the 
hopes of Abel, Abraham and Moses whom he was willing 
to call his friends, God stepped off his throne, unfolded 
his arms and stretched them out over all the earth. Then 
God humbled himself and visited our world, paying the 
supreme price to show his eternal, perfect love for us and 
give us the assurance of a glorious place in his heavenly 
kingdom. 

The Jews missed the Son of Abraham. They could not see 
that the Messiah had to come as his son first, in complete 
humility, to be sacrificed for our redemption. Paul puts 
it in these words: “Have this mind among yourselves, 
which you have in Christ Jesus, who, though he was in 
the form of God, did not count equality with God a thing 
to be grasped, but emptied himself, taking the form of a 
servant, and being born in the likeness of men. And being 
found in human form he humbled himself and became 
obedient unto death, even death on a cross” (Php 2:5-8). 

Prophecies to the sacrificial death of the Messiah abound 
in the Jewish Scriptures. Most were made through David 
and Isaiah centuries before Jesus came. Many predicted 
the circumstances of his death in fine detail (Ps 22:1-21; 
69:1-29) while others declared the purpose of his sacrifice – 

to redeem the world from 
its sinfulness – in explicit, 
unmistakable language 
(Is 53:1-12). The proph-
ets did not know precisely 
what they were predicting 
but knew it was for gen-

erations to come. As the apostle Peter put it: “The prophets 
who prophesied of the grace that was to be yours searched 
and inquired about this salvation; they inquired what person 
or time was indicated by the Spirit of Christ within them 
when predicting the sufferings of Christ and the subsequent 
glory. It was revealed to them that they were serving not 
themselves but you, in the things which have now been 
announced to you by those who preached the good news 
to you through the Holy Spirit sent from heaven, things into 
which angels long to look” (1Pe 1:10-12). 

Many predictions of his reign in glory as the Son of David 
yet to come also fill the pages of the same scriptures. 
Sometimes predictions of the coming Messiah as the suffer-
ing son of Abraham were couched between others predict-
ing his heavenly glory, so the Jews had no excuse. Here 
is a typical example: “Behold, my servant shall prosper, he 
shall be exalted and lifted up, and shall be very high (glori-
ous son of David). As many were astonished at him – his 
appearance was so marred, beyond human semblance, 
and his form beyond that of the sons of men (suffering son 
of Abraham) – so shall he startle many nations; kings shall 
shut their mouths because 
of him (glorious son of Da-
vid); for that which has not 
been told them they shall 
see, and that which they 
have not heard they shall 
understand” (Is 52:13-15). 
Having first shown how 
the greater son of Abra-
ham, Jesus Christ, not only 
humbled himself but was 
even prepared to be humili-
ated through his death on a 

Prophecies to the sac-
rificial death of the 
Messiah abound in 
the Jewish Scriptures. 

Having first shown 
how the greater son 
of Abraham, Jesus 
Christ, not only 
humbled himself 
but was even pre-
pared to be humili-
ated through his 
death on a cross.
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cross, Paul then concludes: “Therefore God has highly 
exalted him and bestowed on him the name which is 
above every name, that at the name of Jesus every knee 
should bow, in heaven and on earth and under the earth, 
and every tongue confess that Jesus Christ is Lord to the 
glory of God the Father” (Php 2:9-11 – emphasis added). 

Jesus gave the Jewish leaders of his time every indication 
of who he really was and that his coming had been clearly 
foretold. Moses wrote of him (Jn 5:46). Abraham rejoiced 
that he was to see his day (Jn 8:56). David, inspired by 
the Spirit, had called him his Lord (Mt 22:43). The Jews 
really should have known and recognised Jesus. 

To his own disciples, however, on the night before his 
crucifixion Jesus said: “Greater love has no man than 
this, that a man lay down his life for his friends. You 

are my friends if you do 
what I command you. 
No longer do I call you 
servants, for the servant 
does not know what his 
master is doing; but I 
have called you friends, 
for all that I have heard 
from my Father I have 
made known to you” 
(John 15:13-15). God’s 
cycle was complete. He 
had called Abraham his 
friend. He had spoken 
face to face to Moses 

as a man speaks to his friend. So now Jesus was able 
to speak to all his disciples present as the true friends of 
God. His impending death and resurrection were to open 

the door, at last, for all God’s people to know him person-
ally, to be forgiven of their sins, to love him with all their 
hearts, and to eventually be glorified at his own level. It 
was what God had most deeply desired and for which he 
had endured so much. 

3.1.8 The Holy Spirit: God`s indwelling presence
After Jesus rose from the dead he appeared to his dis-
ciples on various occasions. On the fortieth day he as-
cended to heaven after first telling them “Behold, I send 
the promise of my Father upon you; but stay in the city 
until you are clothed with power from on high” (Lk 24:49). 
He identified that power very clearly: “Before many days 
you shall be baptised with the Holy Spirit” (Ac 1:5). Ten 
days after his ascension, as the disciples were gathered 
together in Jerusalem, “… a sound came from heaven like 
the rush of a mighty wind” and suddenly “… they were all 
filled with the Holy Spirit” (Ac 2:2-4). 

God’s deepest desire, to enter into the closest possible 
relationship with his people, was fulfilled as his own Spirit 
came down on Jesus’ disciples. It was the beginning of the 
golden new covenant age. 
God and man united to 
each other – for all eternity! 
The climax of his supreme 
goal had been reached. 
While Jesus, the Son of 
God, had walked in human 
form among the Israelites, 
God was present with his 
people in a personal way 
far more intense and inti-
mate than it had ever been 
at the time of Moses. But 

God’s deepest de-
sire, to enter into 
the closest possible 
relationship with 
his people, was 
fulfilled as his own 
Spirit came down 
on Jesus’ disciples.

No longer do I call 
you servants, for 
the servant does not 
know what his master 
is doing; but I have 
called you friends, for 
all that I have heard 
from my Father I 
have made known to 
you.
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now, as the Holy Spirit came to live in the hearts of God’s 
people and to remain there until Jesus returns, God be-
came present in his people, resident within the deepest 
recesses of their hearts. 

True Christian believers, born of God’s Spirit, know God 
personally. They allow his Spirit to search the depths of 
their hearts, to root out all dishonesty, arrogance, pride, 

lust, religious self-suffi-
ciency and malice. They 
have an absolute assur-
ance of eternal life. They 
know all their sins have al-
ready been forgiven. They 
love the Lord with all their 
hearts. They know that 

God is worthy of their deepest affections, having paid the 
supreme price to redeem them. As they behold that love, 
perfected in the sacrifice of his Son, they are free to love 
him with all their hearts, souls and minds. Nothing stands 
between them and the kingdom of heaven. 

The apostle Paul addressed the first true Christian believ-
ers as follows: “but now that you have come to know God, 
or rather to be known of God …” (Gal 4:9 – emphasis 
added). This clearly shows that it was God’s good plea-
sure to open the door for him to be known and not some 
religious effort on any man’s part that brought him into 
this position. You too can know God personally – if you 
are willing to commit yourself to Jesus Christ and receive 
the fullness of his salvation. 

Abraham’s faith, perfected in his willingness to sacrifice 
his son, was a wonderful reflection of God’s own faith-
fulness. But God’s gift of his Son as a sacrifice for our 

redemption, is the perfect 
proof of his intense love for 
us. “In this the love of God 
was made manifest among 
us, that God sent his only 
Son into the world, so that 
we might live through him. 
In this is love, not that 
we loved God but that he 
loved us and sent his Son 
to be the expiation of our 
sins” (1Jn 4:9-10). 

Jesus said, “Unless one is born anew, he cannot see 
the kingdom of God” (Jn 3:3). That includes you. To be 
born of God’s Spirit is the only way for any man, at any 
time, in any age, to be freed from his sins and become 
a citizen of heaven. True faith, the Faith of Abel, is the 
world’s only true religion, if it can remotely be called a 
religion. True faith is in reality a living faith, a response to 
God’s faithfulness finally and fully revealed in his salva-
tion through Jesus Christ. Referring to God’s declaration 
that Abraham was righteous in his sight purely because 
he had believed in his faithfulness, Paul says: “But the 
words, “it was reckoned to him,” were written not for his 
sake alone, but for ours also. It will be reckoned to us who 
believe in him that raised from the dead Jesus our Lord, 
who was put to death for our trespasses and raised for 
our justification.” (Ro 4:23-25). 

So Paul continues: “Therefore, if any one is in Christ, 
he is a new creation; the old has passed away, behold, 
the new has come” (2Co 5:17). God’s true people are 
those who have believed in Jesus, the Son of God, and 
have received his ultimate promise, the Spirit of God. 

True Christian 
believers, born of 
God’s Spirit, know 
God personally. 

You too can know 
God personally – if 
you are willing to 
commit yourself to 
Jesus Christ and 
receive the fullness 
of his salvation. 
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Christians who read the Qur’an are often struck by the 
striking statements in the book that actually confirm this. 
The Qur’an comes tantalisingly close to acknowledging 
this revelation. Firstly, it says that an angel appeared 
to Jesus’ mother and said to her: “O Mary, surely Allah 
gives you good news of a word from him whose name is 
the Messiah, Jesus son of Mary” (Q 3:44). In the original 
Arabic the key words are kalimatim-minhu “a word from 
him.” Note the words minhu – ‘from him’ – meaning that 
Jesus came from God himself and was not just another 
ordinary human being. 

In another passage the Qur’an says of true believers 
“These are they into whose hearts He has impressed 
faith, and strengthened them with a Spirit from himself” 
(Q 58:22). The key words here are very similar: “a Spirit 
from him” – ruhim-minhu. It is uncanny to find the Qur’an 
confirming the core of the Christian Gospel. Jesus was 
the Word who came from God (minhu – “from him”), and 
the Holy Spirit who followed is the Spirit who also came 

from God (minhu – “from 
him”). The Qur’an emphat-
ically states that these two 
persons came from God 
himself. It does not use 
this expression (minhu) for 
any other personality in a 
similar context. 
The door is open for you 
to believe in God’s Re-
deemer, Jesus Christ, and 
to enter into a personal 
relationship with him by 
receiving the Holy Spirit. All 
it requires is one supreme 

act of committed faith – believing in Jesus as your Lord 
and Saviour. 

I have, in recent years, often asked Muslims three sets 
of crucial questions:

1) Do you know God personally? Have you come into 
the greatest of all relationships – a living, personal 
relationship with him? 

2) Are your sins forgiven for his sake? Have you been 
cleansed not only from the guilt of all your sins but 
also their power? 

3) Do you love God with all your heart, all your soul, all 
your mind, and all your strength? Do you have real 
evidence that God is truly to be loved, that he has 
done something outstanding to prove his love for you, 
and asks only that you respond to him in heartfelt 
love in return? 

I have received a variety of answers to these questions, 
but a young Muslim woman recently gave me three an-
swers that, in my view, correctly reflect the only real an-
swers a Muslim can give according to Islamic theology: 

1) She said: “According to Islam it is impossible to know 
God personally. You can believe in Allah, pray to him, 
worship him, but never know him.” 

2) She went on: “… it is also impossible to know you are 
forgiven of all your sins. You can pray for forgiveness, 
try to keep the laws of Allah, and hope in his mercy, 
but you can never know for sure in this life that you 
are forgiven.” 

3) Lastly she said: “… do I love God with all my heart? 
I’ve never really thought about that. I believe in him, 
I’m willing to serve him – but love him? That has never 
crossed my mind.” 

The door is open for 
you to believe in God’s 
Redeemer, Jesus Christ, 
and to enter into a 
personal relationship 
with him by receiving 
the Holy Spirit. All it 
requires is one supreme 
act of committed faith 
– believing in Jesus as 
your Lord and Saviour.
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The good news is that all three are open to you. The true 
God broke down the barriers between him and sinful 
men and women when Jesus Christ died for the sins of 
the world. The door was opened for all true believers to 

receive his Holy Spirit 
and live solely by faith 
in him (the Faith of 
Abel), rather than to 
try vainly to commend 
themselves to him by 
slavish adherence to 
fixed religious routines 
and rituals (the Religion 
of Cain). You can know 

God personally, you can be forgiven of all your sins, and 
you can love him with all your heart, soul and mind. These 
are the keys to eternal life. 

Abraham’s faith reflected God’s faithfulness. It shone like 
the moon in response to the sun’s light. But true believers 
can do far more than this. They can generate the love of 
God back to him in return. They will shine like little suns in 
the kingdom of heaven. Jesus said, “Then the righteous 
will shine like the sun in the kingdom of their Father” (Mt 
13:43 – emphasis added). Angels will continue to reflect 
the glory of God when that day comes, but true Christian 
believers will generate it back to him. Angels are God’s 
heavenly servants, but God’s redeemed people on earth 
are his sons and daughters. They will manifest the very 
presence of the Holy Spirit within them. Their light will 
shine from within in pure, transparent splendour. No won-
der Paul spoke of: “what no eye has seen, nor ear heard, 
nor the heart of man conceived, what God has prepared 
for those who love him” (1Co 2:9). 

By faith in Jesus, and by that faith alone, you can become 
a true child of God, know him personally, be forgiven of 
all your sins, and become an heir of eternal life. Jesus 
said: “I am the way, and the 
truth, and the life; no one 
comes to the Father, but by 
me” (Jn 14:6). All true Chris-
tian believers are assured: 
“Without having seen him, 
you love him; though you 
do not now see him you be-
lieve in him and rejoice with 
unutterable and exalted joy. 
As the outcome of your faith 
you obtain the salvation of 
your souls” (1Pe 1:8-9). 

The door is open for all 
human beings on earth, 
no matter what their back-
grounds may be, in spite of 
all their sins and no matter 
how grievous they may be, 
to receive God’s perfect 
mercy in this age of grace and become the heirs of his 
eternal kingdom. 

As Jesus put it: “I am the door; if any one enters by me, 
he will be saved, and will go in and out and find pasture” 
(Jn 10:9). That door will remain open until he returns. It 
remains open to you. 

The true God broke 
down the barriers be-
tween him and sinful 
men and women when 
Jesus Christ died for 
the sins of the world. 

By faith in Jesus, 
and by that faith 
alone, you can 
become a true 
child of God, know 
him personally, be 
forgiven of all your 
sins, and become 
an heir of eternal 
life. Jesus said: “I 
am the way, and the 
truth, and the life; 
no one comes to the 
Father, but by me.”
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3.2 The “Good News” in the Bible

The Bible tells us that we have all sinned, and are therefore 
separated from God (Ecc 7:20; Ro 3:23). The void you feel 
in your heart is God missing from your life. We were all 
created to have a relationship with God. Because of our 
sin, we are separated from that relationship. The reason 
you feel spiritually hungry, the reason you seem to be lost 
in darkness, the reason you cannot find meaning in life, 
is that you are separated from God. Even worse, our sins 
will cause us to be separated from God for all of eternity, 
in this life and the next (Ro 6:23; Jn 3:36). 

Do you wonder what happens after this life? Are you tired 
of living your life for things that only rot or rust? Do you 
sometimes doubt whether life has any meaning? Do you 
want to live after you die?

Is there a way out of this dilemma? Yes – and this is the 
wonderful “Good News”! In the Bible we read that God has 
provided one way out of this dilemma: God has provided 
a unique way of salvation! Since God has given free will 
to people, each person can either accept or reject this 
offer of God – his way of salvation!

 In summary, the “Good News” in the Bible can be de-
scribed as follow:

1) The fact is: we have all sinned and are therefore 
separated from God!

2) God in his mercy provided a way out of this dilemma 
– God provided a way of salvation! Each person can 
freely choose to accept or reject this way of salva-
tion.

3) God send Jesus to be the way of salvation. The mis-

sion of Jesus was to come, to teach, and to serve as 
a sacrifice and to die on the cross! 

4) Jesus, being the only person without sin, was worthy 
to serve as “God`s lamb” to die as a substitute for 
each one of us! Salvation is free, a gift from God of-
fered to each person!

5) In this way, God provided a way out of the dilemma 
and established a way of restoration of our relation-
ship with God!

6) This way of salvation is a gift from God to everyone: 
it can only be accepted by faith. It cannot be obtained 
by payment or good works or some religious activ-
ity!

7) This way of salvation is given by God because of 
his love to each one of us! He does not want us to 
perish, but to have peace in our heart and to live in 
paradise in God`s presence after we die.

Some important references from the Bible which 
highlight this:
• The Bible explains that by the sinful deed by one man 

Adam all humans are affected and are thrown out of 
paradise. However, God in his mercy sent one man, 
Jesus, by whom the way to paradise is again open to all 
people who accept God`s way of salvation (Rom 5). 

• Jesus is the way of salvation! Jesus declared, “I am 
the resurrection and the life. He who believes in me 
will live, even though he dies; and whoever lives and 
believes in me will never die” (Jn 11:25-26). 

• What is the way? What is the truth? What is the life? 
Jesus answered, “I am the way and the truth and 
the life. No one comes to the Father except through 
me” (Jn 14:6). 

• The hunger and thirst that you feel is a spiritual hun-
ger and spiritual thirst, which can only be satisfied 
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by Jesus. Jesus said: “…whoever drinks the water 
I give him will never thirst. Indeed, the water I give 
him will become in him a spring of water welling up 
to eternal life.” (Jn 4:14). 

• Jesus is the only one who can lift the darkness. Jesus 
is the door to a satisfying life. Jesus is the friend and 
shepherd that you have been looking for. Jesus said: 
“I am the good shepherd. The good shepherd lays 
down his life for the sheep” (Jn 10:11).

• Jesus is the life—in this world and the next. Jesus 
is the way of salvation! “For God so loved the world 
that he gave his one and only Son, that whoever 
believes in him shall not perish but have eternal life” 
(Jn 3:16).

• God gives a guarantee through Jesus that whoever 
believes in him will be saved and will enter paradise. 
Jesus said (Jn 5:24), “I tell you the truth, whoever 
hears my word and believes him who sent me has 
eternal life and will not be condemned; he has 
crossed over from death to life”.

3.3 Steps to accept God`s way of salvation

The title of this book is: “Can we know the truth?”. As the 
author of this book, I believe firmly that yes, we can know 
the truth because our God is a loving God and does not 
want us to be ignorant. God speaks through the prophet 
Jeremiah and says: “You will seek me and find me when 
you seek me with all your heart” (Jer 29:13). This means 
that every person on earth who is seeking God with an 
honest heart will find God and his truth! 

The final question is now: 

 

• This is a matter of eternal death or life! 
• I would like to ask you to seriously consider and pray 

about this most important matter. 

If you would like to accept God`s way of Salvation, the 
following steps are recommended:

1) Before you take this step of faith, it is important to 
have a basic understanding of the Christian message. 
If you have not done so far yet and if at all possible, 
acquire a Bible in your language and study the Word 
of God. Please read your Bible and pray to God for 
understanding. If possible, speak with Christians and 
visit a suitable church. 

2) If you have further questions and need to clarify cer-
tain aspects, it it advisable to get in contact with an 
experienced Christian believer, minister or counsellor. 
There are basic courses available which will give you 
an introduction to the Christian faith. 

3) You can speak to God on your own by faith about 
your life and your decision to accept Jesus` way of 
salvation. But if you know a good Christian friend 
whom you trust, you could take this step of faith in 
his/her presence so that he or she can witness this 
important decision.

Are you prepared 
to accept the truth, 
believe in the true 
God and accept his 
way of salvation?
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4) Whether you pray alone or with a Christian friend, 
tell God what is on your heart and that you would like 
to accept his way of salvation. You may pray freely 
according to what is in your heart, or you might like 
to use words such as these:

Lord Jesus Christ, I come to you now, 
just as I am with all my weaknesses, mistakes and 
sins. I am sorry that in the past I have chosen the 
wrong way.
I’m only just realised now that you, Jesus, 
are the truth and the life. I thank you for your love 
and now I want to ask you,  
Lord Jesus, to come into my life. I need you. 
Make me pure with your blood which 
cleanses me spiritually. I open the door of my heart 
to you and receive you, Jesus, 
as my Redeemer, Lord and Saviour. 
I believe that you died on the cross for my sins 
and that you paid the price for me with your blood. 
I hand over the control of my life to you. 
Please fill me with the Holy Spirit and lead me. 
I believe you have heard this prayer and I thank you 
for your salvation and 
to become now a part of the family of God 
in your kingdom. 
Thank you for giving me the gift of eternal life 
in paradise. Please help me in my new spiritual life, 
that I can grow according to your will and become a 
mature Christian. 
Amen!

5) It is important that you fully understand what it means 
to accept the “Good News”, which is the way of sal-
vation of God, also called the Gospel. The following 
points are important:

 a. You need to transfer your trust from Muhammad  
 to Jesus (Jn 14:6).

 b. Knowing the risen and living Jesus Christ as 
  personal saviour and redeemer (Jn 1:12; Rev 3:20).
 c. You need to recognise Jesus as the Lord of your 
  life who is to be obeyed, under the guidance 
  of the Holy Spirit, the Spirit of God (Jn 14:23-26).
 d. All sins must be confessed (Ac 2:38; 1Jn 1:9). 
  This includes renouncing any connections with 
  dark powers and occult practices. Should prob-
  lems arise in this area, I would strongly advise 
  you to consult an experienced Christian counsellor.

6) In addition, it is advisable, if at all possible, to join a 
Christian fellowship where you can pray, worship God 
and study the Bible with fellow Christian believers.

7) At a later stage you may share your step of faith with 
other Christians and people of other faiths.

3.4 Consequences of the new life

How should Christians behave? Someone rightly said, 
“Christians are not perfect, they are forgiven”. Christians 
no longer live just for themselves, but for God (2Co 5:14-
15). Christians devote their lives to God out of a thankful 
heart. They are not saved by doing good works but do 
good works because they are saved and grateful to God 
for giving them the gift of eternal life (Eph 2:8-10).
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A Christian obeys God out of love (Jn 14:21, 23). Love 
grows through personal encounter. You cannot love a 
person you do not know. Only when you get to know 
Jesus can you love Him for who and what He is. To love 
God means to love Jesus – to love Jesus means to love 
God (1Jn 2:22-23) and to love people, especially fellow 
believers. As Jesus said (Jn 13:34-35):

“A new commandment I give you: Love one another. 
As I have loved you, so you must love one another …
all men will know that you are my disciples, if you love 

one another”.

A Christian`s love for God is shown by the way he loves 
other people, including his enemies (1Jn 4:7-12). This 
love is shown by caring for others in practical ways. When 
Jesus becomes the Lord of your life, every aspect of your 
life comes under His control. However, since we are still 
human, total perfection will not be attained in this life, 
although Christians strive towards this goal. Wonderfully, 
God has opened a way for daily forgiveness to remove 
our daily shortcomings and sins (1Jn 1:5-10; Pr 28:13).

It is important to know that, as Christians we have assur-
ance of eternal life in heaven (Jn 5:24)! This confidence 
does not depend on our character or quality of life but on 
God`s promises, which we receive by faith. Our faith rests 
alone in Jesus Christ who said (Jn 10:28): 

“I give them eternal life, and they shall never perish; 
no one can snatch them out of my hand.”

In humble gratitude towards such a great and loving God 
we may say: “We know that we are children of God” 
(1 Jn 5:19). 
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4.2 Resources
For further help and advanced teaching you are invited 
to contact the following website: www.aymf.net (www.
ask-your-muslim-friend.net). 

AVC Switzerland also provides online tutorial lec-
tures. You may contact AVC in the following ways: 
Email or internet: mail@avc-ch.org, www.avc-int.org 
Postal address: AVC, Industriestrasse 21, 2553 Safnern 
bei Biel, Switzerland. 

In addition to the above, there are many other web-
sites which give extensive information, such as:4

Christian websites on Christianity and Islam:

http://answeringislam.net
http://encounteringislam.org 
http://iers.grial.eu/modules/introduction/islami/islamindex.html 
https://carm.org/islam-examined 
https://answeringislamblog.wordpress.com 
https://i2ministries.org 
http://www.answeringmuslims.com 
https://thewadi.org/ 
https://www.jihadwatch.org
https://www.unchangingword.com/

Islamic websites for the study of Islam and the Qur`an: 
https://info.qurangateway.org 
http://www.quranexplorer.com 
https://guides.library.georgetown.edu/islam/quran_hadith

Christian discipleship courses:
https://answering-islam.org/Nehls/Alkitab/index.html  
https://come-follow-me.org  
https://www.bmbtraining.org

YouTube: there are a lot of conversations taking place 
on this channel from different speakers. As an example, 
the following is worth listening: https://www.youtube.
com/c/CIRAInternational

4 Please note that the author is not in agreement with all the information 
and every point of view given on these websites. The reader is challenged 
to listen and read with a critical mind and come to their own conclusions. 
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Books of the Bible:
Old Testament (OT)
Am Amos Hos Hosea Mic Micah
Ch Chronicles Is Isaiah Na Nahum
Da Daniel Jer Jeremiah Ne Nehemiah
Dt Deuteronomy Job Job Nu Numbers
Ecc Ecclesiastes Joel Joel Ob Obadiah
Est Esther Jnh Jonah Ps Psalms
Ex Exodus Jos Joshua Pr Proverbs
Eze Ezekiel Jdg Judges Ru Ruth
Ezr Ezra Ki Kings Sa Samuel
Ge Genesis La Lamenta-

tions
SS Song of Songs

Hab Habakkuk Lev Leviticus Zec Zechariah
Hag Haggai Mal Malachi Zep Zephaniah

New Testament (NT)
Ac Acts Jn John Php Philippians
Col Colossians Jude Jude Rev Revelation
Co Corinthians Lk Luke Ro Romans
Eph Ephesians Mk Mark Th Thessalonians
Gal Galatians Mt Matthew Ti Timothy
Heb Hebrews Pe Peter Tit Titus
Jas James Phm Philemon

4.3 Abbreviations
AD = Anno Domini (years after 
Christ)
AH = After Hijra (The Islamic calendar 
starts with the year when Muhammad 
emigrated from Mecca to Medina, 
622 AD)
AVC = Action on behalf of perse-
cuted Christians and people in need
BC = Before Christ
ch = chapter

cf = cross reference
f = see also the following verse 
ff = see also the following verses
p = page
pp = pages
v = verse
UNISA = University of South Africa
Q = Qur`an: Surah (chapter) and 
verse 
Vol = Volume


